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Pneumatology: The Doctrine of the Holy Spirit
The division of theology called Pneumatology is literally a word about spirit (the Greek
word, pneuma3, meaning spirit, breath, or wind4 + the Greek word, logos, meaning
word). In studying this division, we are studying the third of the three persons of the
Godhead, God the Holy Spirit.

Part 1: The Person of the Holy Spirit
In studying the doctrine of the Holy Spirit, one may divide such a study into two distinct
aspects, the person of the Holy Spirit and the performances, or work, of the Holy Spirit.

The Holy Spirit is a Person.
Over the years, various heretical groups have denied the personhood of the Holy Spirit,
claiming that the Holy Spirit is an impersonal power, force, energy, or influence.5 That
the Holy Spirit is a person can be seen in the following ways:

The Holy Spirit Has the Characteristics of Personality.
The Holy Spirit has all the characteristics of personality: mind (thinking), will (doing),
and emotion (feeling).
First, the Holy Spirit is a cognitive being, as seen by the following Scriptures:
Isaiah 11:2
And the Spirit of the Lord shall rest upon Him, the Spirit of wisdom and understanding,
the Spirit of counsel and might, the Spirit of knowledge and the fear of the Lord.
Romans 8:27a
And He who searches hearts knows what is the mind of the Spirit …

3

We get our English word, pneumonia from this Greek word.

4

Several mentions of the Holy Spirit in Scripture are associated with breath or wind (see, for
example, John 3:8, 20:22, and Acts 2:1f).
5

One such group is the Jehovah’s Witnesses, who claim (in their book, Let God Be True, p. 108)
that the Holy Spirit is “the invisible active force of Almighty God.”
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1 Corinthians 2:11
For who knows a person's thoughts except the spirit of that person, which is in him? So
also no one comprehends the thoughts of God except the Spirit of God.
Second, the Holy Spirit is a volitional being, as seen by:
1 Corinthians 12:11
All these are empowered by one and the same Spirit, who apportions to each one
individually as He wills.
That the Holy Spirit is a volitional being is also seen by the fact that the Holy Spirit does
things, as will be seen in Part 2 of this study (the Performances of the Holy Spirit), as
well as by the fact that the Holy Spirit speaks (see Acts 8:29, 10:19-20, 11:12, 13:2, 21:11,
1 Timothy 4:1, Revelation 2:7, 11, 17, 29, 3:6, 13, and 22).
Third, the Holy Spirit is an emotional being, as seen by the following Scriptures:
Isaiah 63:10a
But they rebelled and grieved His Holy Spirit …
Ephesians 4:30
And do not grieve the Holy Spirit of God, by Whom you were sealed for the day of
redemption.

The Holy Spirit is Referred to With Personal Pronouns.
One of the features of some Greek words is their gender (masculine, feminine, or
neuter). As mentioned above, the Greek word in the New Testament for spirit is
pneuma, which is neuter in gender. Typically, according to a rule of Greek grammar, a
Greek pronoun will agree with its antecedent (the word it is renaming) in such things as
gender.6 However, in several places in the New Testament, the human author, under
divine inspiration, breaks this rule by using a masculine pronoun instead of a neuter one
when renaming the Holy Spirit. Examples include:

6

This is why the KJV translates with a neuter pronoun when referring to the Holy Spirit in both
Romans 8:16 and 26 (“the Spirit itself”). While technically an accurate translation, it is overly
literal, potentially giving the impression that the Holy Spirit is impersonal. More recent
translations (such as the NKJV, NASB, NIV, and ESV) have translated it more dynamically (“the
Spirit Himself”) and, in this case, more properly.
4
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John 14:26
“But the Helper, the Holy Spirit, Whom the Father will send in My name, He
[masculine pronoun] will teach you all things and bring to your remembrance all that I
have said to you.”
John 15:26
“But when the Helper comes, whom I will send to you from the Father, the Spirit of
truth, Who proceeds from the Father, He [masculine pronoun] will bear witness about
Me.”
John 16:13-14 (KJV)
“Howbeit when He [masculine pronoun], the Spirit of truth, is come, He will guide you
into all truth: for He shall not speak of Himself [masculine pronoun]; but whatsoever
He shall hear, that shall He speak: and He will shew you things to come. He [masculine
pronoun] shall glorify Me: for He shall receive of Mine, and shall shew it unto you.”
Acts 10:19-20
And while Peter was pondering the vision, the Spirit said to him, “Behold, three men are
looking for you. Rise and go down and accompany them without hesitation, for I
[masculine pronoun] have sent them.”
Ephesians 1:13-14
In Him you also, when you heard the word of truth, the gospel of your salvation, and
believed in Him, were sealed with the promised Holy Spirit, Who [masculine pronoun]
is the guarantee of our inheritance until we acquire possession of it, to the praise of His
glory.
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The Holy Spirit is a Person of the Godhead.
The Holy Spirit, being a member of the Godhead/Trinity (see the previous study of the
triunity of God under Theology Proper), is fully God. As with the personhood of the
Holy Spirit, so there have been heretical groups throughout history that have denied the
deity of the Holy Spirit.7 That the Holy Spirit is divine can be seen in the following ways:

The Holy Spirit is Called God.
Scriptures that refer to the Holy Spirit as God, whether implicitly or explicitly, include:
2 Samuel 23:2-3a
“The Spirit of the Lord speaks by me; His word is on my tongue. The God of Israel has
spoken; the Rock of Israel has said to me …”
Acts 5:3-4
But Peter said, “Ananias, why has Satan filled your heart to lie to the Holy Spirit and to
keep back for yourself part of the proceeds of the land? While it remained unsold, did it
not remain your own? And after it was sold, was it not at your disposal? Why is it that
you have contrived this deed in your heart? You have not lied to man but to God.”
2 Corinthians 3:17-18
Now the Lord is the Spirit, and where the Spirit of the Lord is, there is freedom. And we
all, with unveiled face, beholding the glory of the Lord, are being transformed into the
same image from one degree of glory to another. For this comes from the Lord who is
the Spirit.

The Holy Spirit Has the Attributes of God.
Divine attributes attributed to the Holy Spirit in Scripture include:

7

Such as the Jehovah’s Witnesses, who do not capitalize references to the Holy Spirit in their
New World Translation. The deity of the Holy Spirit was officially affirmed at the 381 A.D.
Council of Constantinople.
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Holiness
God the Spirit is called the “Holy Spirit” 93 times in Scripture.8 In Romans 1:4, He is
called the “Spirit of holiness,” indicative of the fact that holiness is part of His nature, or
essence. That He is called holy is likely indicative of the fact that He is holy both in
being (unique in His essence, being divine) and in behavior, as well as the fact that He is
distinct from other beings that are spiritual by nature (such as angels, Hebrews 1:14).
Omnipresence
Psalm 139:7-12
Where shall I go from Your Spirit? Or where shall I flee from Your presence? If I ascend
to heaven, You are there! If I make my bed in Sheol, You are there! If I take the wings of
the morning and dwell in the uttermost parts of the sea, even there Your hand shall lead
me, and Your right hand shall hold me. If I say, “Surely the darkness shall cover me, and
the light about me be night,” even the darkness is not dark to You; the night is bright as
the day, for darkness is as light with You.
Wisdom
Isaiah 11:2
And the Spirit of the Lord shall rest upon Him, the Spirit of wisdom and understanding,
the Spirit of counsel and might, the Spirit of knowledge and the fear of the Lord.
Eternality
Hebrews 9:14
How much more will the blood of Christ, who through the eternal Spirit offered Himself
without blemish to God, purify our conscience from dead works to serve the living God.
Grace
Hebrews 10:29
How much worse punishment, do you think, will be deserved by the one who has
trampled underfoot the Son of God, and has profaned the blood of the covenant by
which he was sanctified, and has outraged the Spirit of grace?

8

Mark Snoeberger, “Pneumatology and Angelology” class notes, Brighton Bible Institute, Fall
2002, p. 8.
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The Holy Spirit Does the Works of God.
Divine deeds performed by the Holy Spirit include:
Creating
Genesis 1:2b
… And the Spirit of God was hovering over the face of the waters.
Miracles
Luke 1:35
And the angel answered her, “The Holy Spirit will come upon you, and the power of the
Most High will overshadow you; therefore the child to be born will be called holy—the
Son of God” (cf. Matthew 1:18 and 20)
Romans 15:19a
By the power of signs and wonders, by the power of the Spirit of God …
Regenerating
John 3:6-8
“That which is born of the flesh is flesh, and that which is born of the Spirit is spirit. Do
not marvel that I said to you, ‘You must be born again.’ The wind blows where it wishes,
and you hear its sound, but you do not know where it comes from or where it goes. So it
is with everyone who is born of the Spirit.”
Titus 3:5
He saved us, not because of works done by us in righteousness, but according to His
own mercy, by the washing of regeneration and renewal of the Holy Spirit.
Raising the Dead
Romans 8:11
If the Spirit of Him who raised Jesus from the dead dwells in you, He who raised Christ
Jesus from the dead will also give life to your mortal bodies through His Spirit who
dwells in you.

8
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The Holy Spirit is Closely Associated With the Father and the Son.
Numerous Scriptures mention God the Father, God the Son, and God the Holy Spirit in
the same context, inferring that the Holy Spirit is divine, as is God the Father and God
the Son. These Scriptures include: Isaiah 48:16, 61:1 (cited in Luke 4:18), Matthew
3:16-17, 28:19, John 14:16-17, Romans 15:16, 30, 1 Corinthians 12:4-6, 2 Corinthians
1:21-22, 13:14, Galatians 4:4-6, Ephesians 2:18, 3:14-17, 4:4-6, 5:18-20, 2 Thessalonians
2:13, Titus 3:4-6, Hebrews 9:14, 1 Peter 1:2, and Jude 20-21 (cf. Ephesians 1:3-14).

What God Said the Holy Spirit Said.
There are several parallel passages in Scripture that, when compared, yield the
conclusion that the Holy Spirit is divine. They include:
● What God said (in Psalm 95:7-11) the Holy Spirit said (in Hebrews 3:7-9).
● What God said (in Isaiah 6:8-10) the Holy Spirit said (in Acts 28:25-27).
● What God said (in Jeremiah 31:33-34) the Holy Spirit said (in Hebrews 10:15-17).

9
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Part 2: The Performances of the Holy Spirit
Having thus far considered the person of the Holy Spirit (His personhood and His being
a Person of the Godhead), this study of Pneumatology (the doctrine of the Holy Spirit)
now turns its attention to the performances, or works, of the Holy Spirit, which include
His work in the past, in the present, and in the future.

The Work of the Holy Spirit in the Past
The work of the Holy Spirit in the past includes His work of creation, His work in the
Old Covenant (the Old Testament), His work in connection with Christ, and His work in
the New Covenant (the New Testament).

The Holy Spirit’s Work in Creation
The Holy Spirit, being a member of the Godhead, is involved in all divine work, being
the active agent. This includes the first work of God in time past, the work of creation.
Genesis 1:2b
… And the Spirit of God was hovering over the face of the waters.
The Hebrew verb translated “was hovering” is used in Deuteronomy 32:11 of a mother
eagle’s care for her young. Ryrie (Basic Theology, p. 347) describes this as: “[T]he
Spirit hovered over and cared for the yet unfashioned and uninhabited [see Isaiah 45:8]
earth.” John Walvoord (The Doctrine of the Holy Spirit, p. 39) describes it as the Spirit
turning chaos into a cosmos.
Other verses in the Old Testament that some cite as also speaking of the Holy Spirit’s
work in creation include Job 26:13, 33:4, Psalm 33:6, and 104:30.

The Holy Spirit’s Work in the Old Covenant (Old Testament)
According to Ryrie (Basic Theology, p. 346), there are approximately 100 references to
the Holy Spirit in the Old Testament.9 While there are certainly some works of the Holy
Spirit that are unique to the New Testament dispensation/church age (such as Spirit
baptism and spiritual gifting), the Holy Spirit was active nonetheless in the Old

9

According to J. I. Packer (Keep in Step With the Spirit, p. 57), the number is anywhere from
88-97.
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Testament, though His activity in the Old Testament is not nearly as conspicuous as it is
in the New Testament.
Special Revelation
That the Holy Spirit was the divine agent in the giving of inscripturated special
revelation in the Old Testament through the process of inspiration is stated most
explicitly in Scripture in:
2 Peter 1:21
For no prophecy was ever produced by the will of man, but men spoke from God as they
were carried along by the Holy Spirit (cf. Matthew 22:43-44//Mark 12:36, Acts 1:16, and
4:25-26).
Other places in Scripture that indicate the same include Nehemiah 9:30, Isaiah 59:21,
Zechariah 7:12, Hebrews 3:7-11, 10:15-17, and 1 Peter 1:10-11.
Specific Old Testament era individuals mentioned in Scripture who gave special
revelation through the agency of the Holy Spirit include:
●
●
●
●
●
●
●
●
●
●
●
●
●
●
●

The Seventy Elders (Numbers 11:25)
Eldad and Medad (Numbers 11:26-29)
Balaam (Numbers 24:2f)
Saul (1 Samuel 10:6, 9-10, and 19:23-24)
The messengers of Saul (1 Samuel 19:20-21)
David (2 Samuel 23:2, Matthew 22:43-44//Mark 12:36, Acts 1:16, and 4:25-26)
Amasai (1 Chronicles 12:18)
Azariah (2 Chronicles 15:1f)
Jahaziel (2 Chronicles 20:14f)
Zechariah (2 Chronicles 24:20)
Ezekiel (Ezekiel 2:2, 3:24, and 11:5)
Micah (Micah 3:8)
Zechariah (Luke 1:6710)
Simeon (Luke 2:2611)
Isaiah (Acts 28:25-27)

10

Though this Zechariah is technically found in the New Testament, he is still part of the Old
Testament dispensation/era.
11

See the previous footnote.
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Ministry to God’s Old Testament People, Israel
Just as God the Holy Spirit ministers to God’s New Testament people, the church in
various ways (to be considered under The Work of the Holy Spirit in the Present), so He
ministered to God’s Old Testament people, Israel in various ways, such as providing
instruction (Nehemiah 9:20), as well as His protecting presence (Isaiah 63:11; cf. Haggai
2:5), giving Israel rest (Isaiah 63:14).
Equipping for Service
Somewhat analogous to His work of equipping the New Testament church by means of
spiritual gifts, so the Holy Spirit equipped Old Testament Israel to accomplish such
tasks as the construction of the Tabernacle:
Exodus 31:1-6
The Lord said to Moses, “See, I have called by name Bezalel the son of Uri, son of Hur, of
the tribe of Judah, and I have filled him with the Spirit of God, with ability and
intelligence, with knowledge and all craftsmanship, to devise artistic designs, to work in
gold, silver, and bronze, in cutting stones for setting, and in carving wood, to work in
every craft. And behold, I have appointed with him Oholiab, the son of Ahisamach, of
the tribe of Dan. And I have given to all able men ability, that they may make all that I
have commanded you” (cf. Exodus 35:31-35).
The Theocratic Anointing
A work of God the Holy Spirit unique to the Old Testament was the theocratic anointing,
which McCune (A Systematic Theology, 2:282) describes as “a special ministry of the
Holy Spirit given to the head of the mediatorial or theocratic kingdom that enabled him
to function in that capacity. The enduement consisted largely of administrative ability
to carry out the affairs of the nation of Israel, which was a theocratic (God-ruled),
church/state political entity.” Chafer (1:405) likewise describes it as “endowing the
organs of the theocracy with the gifts required for their calling.” The transmission of
this anointing can be traced throughout much of the Old Testament:
●
●
●
●

Given to Moses (Numbers 11:17 and 25)
Shared with the 70 Elders (Numbers 11:16-17 and 24-25)
Given to Joshua, Moses’ successor (Deuteronomy 34:9)
Given to the judges of Israel
○ Othniel (Judges 3:10)
○ Gideon (Judges 6:34)
○ Jephthah (Judges 11:29)
12
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○ Samson (Judges 13:24-25, 14:5-6, 19, 15:14-15, and 16:19-20)
● Given to the kings of Israel
○ Saul (1 Samuel 11:5-7 and 16:14; cf. 1 Samuel 10:6, 9-10, and 19:23-24)
○ David (1 Samuel 16:13 and Psalm 51:1112)
● Given ultimately to Christ (Matthew 3:16//Mark 1:10//Luke 3:22//John 1:32-33)
Regeneration
Regeneration is the impartation of spiritual life to the spiritually dead. It is to be “born
again” (John 3:3), or born from above (NASB, NIV, and ESV marginal notes on John
3:3). That regeneration is a work of God the Holy Spirit is seen by such Scriptures as:
John 3:3-8
Jesus answered him, “Truly, truly, I say to you, unless one is born again he cannot see
the kingdom of God.” Nicodemus said to Him, “How can a man be born when he is old?
Can he enter a second time into his mother's womb and be born?” Jesus answered,
“Truly, truly, I say to you, unless one is born of water and the Spirit, he cannot enter the
kingdom of God. That which is born of the flesh is flesh, and that which is born of the
Spirit is spirit. Do not marvel that I said to you, ‘You must be born again.’ The wind
blows where it wishes, and you hear its sound, but you do not know where it comes from
or where it goes. So it is with everyone who is born of the Spirit.”
Titus 3:5
He saved us, not because of works done by us in righteousness, but according to His
own mercy, by the washing of regeneration and renewal of the Holy Spirit.
While regeneration in the Old Testament is not as explicitly delineated as it is in the
New (which has led some to make the case that Old Testament saints were not
regenerated), a case for the regeneration of Old Testament saints can still be made,
based on the following considerations:
1.

The Old Testament description of sinner-saints as circumcised in heart (such as
in Deuteronomy 30:6) and of sinners as uncircumcised of heart (Jeremiah 9:26,
Ezekiel 44:7, and 9; cf. Acts 7:51; cf. also Deuteronomy 29:4 and Ezekiel 18:31)

12

David’s concern in this verse is not the loss of the Holy Spirit’s indwelling, but of the Holy
Spirit’s theocratic anointing. David was concerned that his sin, with Bathsheba, would have the
same consequence that the sin of his predecessor, Saul had (see 1 Samuel 13:14 and 15:23, 26,
and 28), removal from office and the loss of the Spirit’s theocratic anointing that accompanied it
(see 1 Samuel 16:14), as king of Israel/leader of the theocracy.
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2.

Jesus’ rebuke of Nicodemus in John 3:10, the inference being that Nicodemus, a
member of the Sanhedrin and, thus, an Old Testament scholar, should have
known about regeneration/the new birth from the Old Testament.

3.

The logical and theological necessity that one who is spiritually dead (as all Old
Testament individuals were by nature, being sinners) cannot show signs of
spiritual life (as Old Testament believers did) without the spiritual life-giving
force of regeneration.
Indwelling

Similar to the foregoing consideration of the Holy Spirit’s work of regeneration in the
Old Testament is His work of indwelling (the Holy Spirit taking up permanent residence
in the believer at the moment of regeneration), with debate over the second being even
more prominent than debate over the first. Among those who hold to a temporary and
selective, rather than permanent and universal, indwelling of Old Testament saints by
the Holy Spirit are Enns (p. 260) and Ryrie (The Holy Spirit, pp. 41 and 44). Two basic,
yet erroneous, reasons for holding such a position may include: 1) a misinterpretation of
theocratic anointing texts as indwelling texts and 2) a misinterpretation of Christ’s
words in such places as John 7:39 and John 14:17.13
As is the case over the question of the regeneration of Old Testament saints by the Holy
Spirit, so it is with the Holy Spirit’s indwelling of Old Testament saints, in that while the
indwelling of saints is not as explicitly delineated in the Old Testament as it is in the
New, a case for the indwelling of Old Testament saints by the Holy Spirit can still be
made, based on the following considerations:
1.

Descriptions of some Old Testaments saints in terms consistent with the Spirit’s
indwelling, such as:
● Joseph (in Genesis 41:38)
● Joshua (in Numbers 27:18: “a man in whom is the Spirit”14)

13

For several reasons, including a lack of proper understanding of the underlying Greek text. For
a good treatment of the proper interpretation of John 14:17, see Mark Snoeberger,
“Pneumatology and Angelology” class notes, Brighton Bible Institute, Fall 2002, p. 31.
14

That this statement is not in relation to Joshua’s theocratic anointing is seen by the fact that it
was made prior to Joshua receiving it when Moses laid his hands on him (see Deuteronomy
34:9).
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● Daniel (in Daniel 4:8-9, 18, and 5:1115; cf. Daniel 6:3)
The logical and theological necessity that one who is saved is not only regenerate
(see above), but also indwelt by the Holy Spirit. McCune (A Systematic
Theology, 2:274) states in this regard: “It is a sheer theological anomaly to
believe in regeneration but not in a concomitant indwelling of the Holy Spirit.”
Mark Snoeberger (“Pneumatology and Angelology” class notes, Brighton Bible
Institute, Fall 2002, p. 27) rightly points out: “Spiritual life cannot subsist apart
from the continual inward sustenance of the Holy Spirit. To lack the source and
sustenance of spiritual life--the indwelling Holy Spirit--is to lack spiritual life.”
Arthur Pink (The Holy Spirit, p. 24) likewise states: “That the Holy Spirit indwelt
saints under the Legal economy [a reference to the Old Testament dispensation]
is clear from many considerations: how otherwise could they have been
regenerated, had faith, been enabled to perform works acceptable to God?”

15

See the NASB and ESV marginal notes for Daniel 4:8-9, 18, and 5:11.
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The Holy Spirit’s Work in Connection With Christ
The interrelationship of the second (God the Son) and third (God the Holy Spirit)
Persons of the Godhead is an interesting one. In terms of the ontological trinity, the two
are equal, while in terms of the economic trinity, the Son is preeminent, positionally
superior to the Spirit, with the Spirit proceeding from the Son (see John 15:26, 16:7, and
Acts 2:33; cf. Acts 5:9, 8:39, 16:7, Romans 8:9, 2 Corinthians 3:17, Philippians 1:19, and
Galatians 4:6).16 Yet, as a result of the Incarnation, and during His earthly existence
throughout His first advent, the Son, in relation to His humanity, became subservient to
the Spirit in the person of Jesus Christ, being dependent on the Spirit in several
respects.17
The work of the Holy Spirit in connection with Christ during the first advent included:
The Creation of the Human Nature of Christ at His Conception
The Holy Spirit miraculously and mysteriously caused the conception of the human
nature of Jesus Christ in the womb of the virgin Mary, totally apart from the normal,
human procreative process.
Matthew 1:18
Now the birth of Jesus Christ took place in this way. When His mother Mary had been
betrothed to Joseph, before they came together she was found to be with child from the
Holy Spirit (cf. Matthew 1:20’s “that which is conceived in her is from the Holy Spirit”).
Luke 1:35
And the angel answered her, “The Holy Spirit will come upon you, and the power of the
Most High will overshadow you; therefore the child to be born will be called holy—the
Son of God.”

16

For more on the ontological and economic trinity, as well as on the procession of the Spirit, see
the previous lesson on the triunity of God, under the division of Theology Proper.
17

“As a man, Jesus submitted fully to the Spirit, even though in terms of rank, within the Trinity,
Jesus has authority over the Spirit. For the sake of his mission, he humbled himself. In taking on
our human nature, he submitted to the very one over whom he has rightful authority” (Bruce
Ware, Father, Son, and Spirit: Relationships, Roles, and Relevance, p. 91; emphasis his).
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The Theocratic Anointing of Christ at His Baptism
Being the Messiah, the penultimate leader (the ultimate leader will be God the Father, 1
Corinthians 15:24-28) of the theocratic kingdom, Jesus was the final recipient of the
Spirit’s theocratic anointing.
Matthew 3:16
And when Jesus was baptized, immediately He went up from the water, and behold, the
heavens were opened to Him, and He saw the Spirit of God descending like a dove and
coming to rest on Him (cf. the parallel passages of Mark 1:10 and Luke 3:21-22; cf. also
John 1:32-33).
This anointing was a fulfillment of such prophecies as Isaiah 11:2, 42:1 (cf. Matthew
12:18), and 61:1f (cf. Luke 4:18f, especially verse 21).
The Filling of Christ During His Earthly Ministry
As a result of His theocratic anointing, Jesus was filled with the Spirit, providing
guidance and giving power for His earthly ministry.
Luke 4:1
And Jesus, full of the Holy Spirit, returned from the Jordan and was led by the Spirit in
the wilderness (cf. the parallel passages of Matthew 4:1 and Mark 1:12).
Luke 4:14a
And Jesus returned in the power of the Spirit to Galilee … (cf. Matthew 12:28 and Acts
10:38).
The Fruitfulness of Christ During His Earthly Ministry
Jesus was not only filled with the Spirit in relation to His theocratic anointing, but also
in relation to the Spirit’s control of His human conduct, displaying such fruit of the
Spirit as joy (that joy is a fruit of a Spirit-controlled life is seen by Galatians 5:22).
Luke 10:21a
In that same hour He rejoiced in the Holy Spirit …
The Offering of Christ in Death
17
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According to Hebrews 9:14, it was “through the eternal Spirit” that Christ offered
Himself to God the Father as a sinless sacrifice for sinners.
The Raising of Christ From the Dead
Several Scriptures possibly point to the participation of the Holy Spirit in the
resurrection of Christ, such as Romans 1:4, 8:11, 1 Timothy 3:16, and 1 Peter 3:18.

18
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The Holy Spirit’s Work in the New Covenant (New Testament)
The Holy Spirit’s Work in the Commencement of the Church
The Day of Pentecost (in Acts 2) marked the beginning of a new era in God’s
dispensational program, the church age (from approximately 30 A.D. to the
still-to-come rapture of the church) and the birth of a new entity, the church (aka the
body of Christ). This transition from the old era, the Old Testament era, the
age/dispensation of Law to the new era, the New Testament era, the church
age/dispensation of the church, and the transitional time that followed (the rest of the
book of Acts), was one in which the Holy Spirit played a prominent part.
A particular work of the Holy Spirit in conjunction with the birth and infancy of the
church was prophesied in all four Gospels:
Matthew 3:11b
He [Christ] will baptize you with the Holy Spirit and fire (cf. the parallels in Mark 1:8b,
Luke 3:16b, and John 1:33).
On the night of the day Jesus rose from the dead, He “breathed on [the ten disciples]
and said to them, ‘Receive the Holy Spirit’” (John 20:22), what D. A. Carson (The Gospel
According to John, p. 653) considers to have been a symbolic act, symbolizing what
would happen to all of Christ’s disciples on the Day of Pentecost.18
Forty days later (Acts 1:3), just prior to His ascension back to Heaven, Christ reminded
His apostles of this promised phenomenon:
Acts 1:4-5
And while staying with them He ordered them not to depart from Jerusalem, but to wait
for the promise of the Father, which, He said, “you heard from Me; for John baptized
with water, but you will be baptized with the Holy Spirit not many days from now” (cf.
Luke 24:49).

18

J. I. Packer (Keep in Step With the Spirit, p. 88) calls what happened in John 20:22 “an acted
prophecy.” Grudem (p. 769) similarly calls it an “acted-out prophecy.” R. A. Whitacre (cited in
Andreas Kostenberger, John, p. 575) calls it a conception, of which the Day of Pentecost was the
birth.
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Ten days later, on the Day of Pentecost, this promise was performed:

Acts 2:1-4
When the day of Pentecost arrived, they were all together in one place. And suddenly
there came from heaven a sound like a mighty rushing wind, and it filled the entire
house where they were sitting. And divided tongues as of fire appeared to them and
rested on each one of them. And they were all filled with the Holy Spirit and began to
speak in other tongues as the Spirit gave them utterance.
In response to the question of the crowd, “What does this mean?” (Acts 2:12), Peter
initially answered that it was a fulfillment of the prophecy of Joel 2:28f (Acts 2:16f),
then ultimately answered:
Acts 2:33
“Being therefore exalted at the right hand of God, and having received from the Father
the promise of the Holy Spirit, He [Jesus Christ] has poured out this that you yourselves
are seeing and hearing” (cf. John 7:39, Luke 24:49, and Acts 1:4-5).
Such baptisms with the Holy Spirit subsequently occurred as the gospel spread to
ever-widening geographical areas, in keeping with Acts 1:8’s (Jerusalem → Judea and
Samaria → end of the earth) promise:
Acts 2:38
And Peter said to them, “Repent and be baptized every one of you in the name of Jesus
Christ for the forgiveness of your sins, and you will receive the gift of the Holy Spirit.”
Acts 8:14-17
Now when the apostles at Jerusalem heard that Samaria had received the word of God,
they sent to them Peter and John, who came down and prayed for them that they might
receive the Holy Spirit, for he had not yet fallen on any of them, but they had only been
baptized in the name of the Lord Jesus. Then they laid their hands on them and they
received the Holy Spirit.19
Acts 10:44-46a
While Peter was still saying these things, the Holy Spirit fell on all who heard the word.
And the believers from among the circumcised who had come with Peter were amazed,
because the gift of the Holy Spirit was poured out even on the Gentiles. For they were

19

Grudem (p. 774) calls this a Samaritan Pentecost of sorts.
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hearing them speaking in tongues and extolling God …. (cf. Acts 11:15-18, as well as Acts
15:8)

Acts 19:1b-6
… Paul passed through the inland country and came to Ephesus. There he found some
disciples. And he said to them, “Did you receive the Holy Spirit when you believed?”
And they said, “No, we have not even heard that there is a Holy Spirit.” And he said,
“Into what then were you baptized?” They said, “Into John's baptism.” And Paul said,
“John baptized with the baptism of repentance, telling the people to believe in the one
who was to come after him, that is, Jesus.” On hearing this, they were baptized in the
name of the Lord Jesus. And when Paul had laid his hands on them, the Holy Spirit
came on them, and they began speaking in tongues and prophesying.
What each of these successive groups (Jews, Samaritans, and Gentiles) experienced was
the initial reception of Spirit baptism, the placement of the New Testament-era believer
by the exalted Christ through the Holy Spirit into the church/the body of Christ, a
phenomenon unique to the new age that had dawned, the church age.
Since Spirit baptism was such a revolutionarily new phenomenon, its initial occurrences
were accompanied by the initial manifestations of the miraculous, Spirit-energized sign
gift of speaking in tongues (speaking in a language previously unknown to the speaker,
Acts 2:5-11) in order to legitimize and authenticate this new, transethnic entity, the
church, during its birth and infancy.
The Holy Spirit’s Work in the Courageous Communication of the Church
The theme of the book of Acts may be expressed as the progress of the church through
prayer and the Spirit-empowered proclamation of the Word in spite of persecution and
problems.
This Spirit-empowered proclamation, penultimately a product of prayer (see, for
example, Acts 4:29 and 31; cf. Acts 1:14’s praying while waiting20) and ultimately a
product of the baptism with the Spirit referred to in the previous section (compare Luke
24:47-49 with Acts 1:4-5), was promised by the about-to-be-ascended Christ:
Acts 1:8
20

Based on their previous knowledge that the promised Spirit included power for proclamation
(see Luke 24:47-49), it is not unreasonable to suggest that they prayed for proclamational power
while waiting.
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“But you will receive power when the Holy Spirit has come upon you, and you will be My
witnesses in Jerusalem and in all Judea and Samaria, and to the end of the earth.”
This power was employed by Peter in Acts 4:8f (see especially verse 13).
In answer to the early church’s prayer for courageous communication (in Acts 4:29), the
Spirit empowered their proclamation (Acts 4:31), as promised (Acts 1:8).
This power was employed by Stephen in Acts 6:10 (cf. Acts 7:2f, especially verse 55), as
well as by Paul (see Acts 9:17, then Acts 9:27-28).
Such prayers for Spirit-empowered proclamation continued to be a concern for
Christian communicators as the church matured (see Ephesians 6:18-20).
The Holy Spirit’s Work in the Continuation of Divine Communication
Just as the Holy Spirit was the divine agent in the giving of inscripturated special
revelation in the Old Testament era through the process of inspiration (see 2 Peter 1:21,
as well as Matthew 22:43-44//Mark 12:36, Acts 1:16, 28:25-27, Hebrews 3:7-11, and
10:15-17; cf. Ephesians 3:3-5), so it may be safely assumed that He was the same in the
giving of inscripturated special revelation in the New Testament era.
According to 2 Timothy 3:16, all Scripture is literally “God breathed” (theopneustos,
from the Greek word for God, theos + the Greek word, pnuema, meaning spirit, breath,
or wind), which ultimately includes not only the Old Testament canon, but also the New
Testament canon. In regards to the latter, the early church appears to have had a
canonical consciousness, an awareness that inscripturated revelation was still being
given. Accordingly, in 1 Timothy 5:18, Paul cites from Luke 10:7’s “the laborer deserves
his wages,” calling it, along with a citation from Deuteronomy 25:4, “the Scripture.”
Likewise, in 2 Peter 3:16, Peter clearly implies that Paul’s epistles were part of the
Scriptures. The latter is in keeping with Paul’s canonical self-consciousness, as seen by
his words in 1 Corinthians 14:37 (cf. 1 Corinthians 2:13 and 7:40).
According to John 14:26, 15:26-27, and 16:13-15, the Holy Spirit would enable the
apostles in their writing of New Testament Scripture.21
21

Commenting on John 14:26, Reymond (p. 61) states: “Here Christ promises by implication that
the Holy Spirit will oversee the production of the Gospels.” Commenting on John 16:12-15, he
states: “Because the apostles were not able to comprehend the significance of Christ’s death at
that time, here Christ promises by implication that the Holy Spirit will oversee the production of
the New Testament epistles which explicate Christ’s cross work. And in his declaration that the
Holy Spirit ‘will tell you what is yet to come,’ Christ promises by implication that the Holy
Spirit will oversee the writing of John’s Revelation” (cf. Billy Graham, The Holy Spirit, p. 41).
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The Holy Spirit was also the divine agent in the giving of non-inscripturated special
revelation in the New Testament era, as seen by such texts as Acts 8:29, 10:19-20 (cf.
11:12), 11:27-28, 13:2, 20:23, 21:4, and 10-11, and possibly Acts 16:6-7, as well as by such
temporary revelatory spiritual gifts as apostleship, prophecy, wisdom, knowledge, and
speaking in tongues.
The Holy Spirit’s Work in the Confirmation of Divine Communication
While an in depth treatment of spiritual gifts (“gifts of the Holy Spirit,” Hebrews 2:4) is
still to come, at this point it would be good to point out that some of the gifts of the
Spirit given to the New Testament church (spiritual gifts are technically exclusive to the
New Testament church, because they were not given until after Christ ascended,
Ephesians 4:7f) were temporary in nature, while others were permanent.
The temporary gifts revolved around the communication of special revelation
(apostleship, prophecy/discerning of spirits, wisdom, knowledge, and speaking in
tongues/interpretation of tongues) and the accreditation/confirmation/authentication
of such communication (miracles and healing; Romans 15:19 infers that the source of
such gifts was the Holy Spirit).
That the gifts of miracles and healing were intended to be sign gifts, gifts that signified
that divine communication was being given (as well as that the one giving the
communication was a divinely-authorized communicator) may be inferred from such
Scriptures as:
1 Kings 17:24 (after Elijah raised the son of the widow of Zarephath from the dead)
And the woman said to Elijah, “Now I know that you are a man of God, and that the
word of the Lord in your mouth is truth.”
John 3:2 (the words of Nicodemus)
This man came to Jesus by night and said to Him, “Rabbi, we know that You are a
teacher come from God, for no one can do these signs that You do unless God is with
him.”
Acts 2:22 (part of Peter’s Day of Pentecost sermon)
“Men of Israel, hear these words: Jesus of Nazareth, a man attested to you by God with
mighty works and wonders and signs that God did through Him in your midst, as you
yourselves know” (cf. John 5:36, 10:25, 38, and 20:30-31).
Acts 14:3 (Paul and Barnabas ministering in Iconium on the first missionary journey)
23
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So they remained for a long time, speaking boldly for the Lord, who bore witness to the
word of His grace, granting signs and wonders to be done by their hands.

Hebrews 2:3-4
How shall we escape if we neglect such a great salvation? It was declared at first by the
Lord, and it was attested to us by those who heard, while God also bore witness by signs
and wonders and various miracles and by gifts of the Holy Spirit distributed according
to His will.
With few exceptions (such as Stephen, in Acts 6:8 and Philip, in Acts 8:6-7 and 13b, and
perhaps Barnabas, in Acts 14:3, though Barnabas is called an “apostle,” in Acts 14:14,
though in a secondary sense–see footnote 22), those in the early church who performed
such miracles and healings were the apostles (see Acts 2:43b, 5:12a, Romans 15:19a, and
2 Corinthians 12:12; for instances of the apostles performing miracles in the early
church, see Acts 3:6-8 [and Acts 4:16], 5:5 and 10, 15-16, 9:32-34, 40-41, 13:8-11,
14:8-10, 16:18, 19:11-12, 20:9-12, and 28:8-9).
To be an apostle22, one had to meet several criteria. According to Robert Thomas
(Understanding Spiritual Gifts, p. 77), to be an apostle in the official sense, one had to
meet three criteria: 1) have personal contact with Christ while on earth (see Acts 1:21);
2) be a witness of Christ’s resurrection (see Acts 1:22; cf. Acts 10:41-42 and 1
Corinthians 9:1); and 3) be directly appointed by Christ (see Matthew 10:1f//Mark
3:14f//Luke 6:13f; in regards to Paul, see Romans 1:1, 1 Corinthians 1:1, Galatians 1:1, 1
Timothy 1:1, and 2:7).
All of those who met these criteria, the apostles, passed away by the end of the first
century A.D., with John being the last. Once the apostles passed away, the “signs of a
true apostle” (2 Corinthians 12:12) would naturally also pass away (so, no more miracles
and healing, at least through miracle workers and healers23). And also passing away
with the apostles was the special revelation that the signs confirmed, resulting in the
22

Here “apostle” is being used in the primary sense of the word. Paul and the Twelve (with the
twelfth being Matthias, not Judas Iscariot) were apostles in a primary sense, while others (such
as Barnabas, in Acts 14:14 and James, in Galatians 1:19) were “apostles” in a secondary sense.
The difference is that the “primary apostles” were directly appointed by Christ, while the
“secondary apostles” were not.
23

While God is no longer doing the miraculous and healing as He did in the early church, through
the miracles workers and healers called apostles, He is still more than able to do the supernatural,
including supernaturally heal, through His work called providence (for more on this, see under
Theology Proper in this study of Systematic Theology).
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closing of the canon of Scripture and the cessation of special revelation through the
revelatory spiritual gifts of apostleship, prophecy (including its corresponding gift,
discerning of spirits), wisdom, knowledge, and speaking in tongues (including its
corresponding gift, interpretation of tongues).24
In this regard, the words of B. B. Warfield (Counterfeit Miracles, pp. 25-27) are
apropos: “Miracles do not appear on the pages of Scripture vagrantly, here, there, and
elsewhere indifferently, without assignable reason. They belong to revelation periods
[note: these periods were during the time of Moses and Joshua, basically the first part of
the Old Testament; during the time of Elijah and Elisha, basically the last part of the Old
Testament; and during the time of Christ and the apostles, the time of the New
Testament] and appear only when God is speaking to His people through accredited
messengers, declaring His gracious purposes. Their abundant display in the Apostolic
Church is the mark of the richness of the Apostolic age in revelation; and when this
revelation period closed, the period of miracle-working had passed by also, as a mere
matter of course . . . . Therefore it is that the miraculous working which is but the sign of
God's revealing power, cannot be expected to continue, and in point of fact does not
continue, after the revelation of which it is the accompaniment has been completed.”
In keeping with the cessation of the revelatory spiritual gifts of apostleship and
prophecy are the words of Paul in Ephesians 2:20, indicating the foundational role of
apostles and prophets.
In keeping with the cessation of the revelatory spiritual gifts of prophecy, speaking in
tongues, and knowledge are the words of Paul in:
1 Corinthians 13:8b-10
… As for prophecies, they will pass away; as for tongues, they will cease; as for
knowledge, it will pass away. For we know in part and we prophesy in part, but when the
perfect comes, the partial will pass away.25
In keeping with the cessation of the sign gifts of miracles and healing by the end of the
first century A.D. is the fact that, as the New Testament era (the first century A.D.)
progresses, such gifts appear to wane, as seen by:

24

This is in keeping with the doctrine of the sufficiency of Scripture developed earlier in this
study of Systematic Theology (under Bibliology).
25

A “cessationist” interpretation of this passage is thoroughly and exceptionally argued by R.
Bruce Compton, “1 Corinthians 13:8-13 and the Cessation of Miraculous Gifts,” Detroit Baptist
Theological Seminary Journal, 2004, pp. 97-144.
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● The seemingly decreasing frequency of miracles and healings as the book of Acts
progresses and as the rest of the New Testament canon progresses26
● The miraculous sign gifts being mentioned in chronologically earlier spiritual
gifts lists (1 Corinthians 12:8-10 and 28-30), but not in chronologically later ones
(Romans 12:6-8 and Ephesians 4:11)
● Paul’s “thorn … in the flesh” (2 Corinthians 12:7), if it was a physical malady of
some kind, not being healed by Paul or any other apostle
● The deathly illness of Epaphroditus not being healed by Paul or any other apostle
(Philippians 2:25-27)
● Timothy’s “frequent ailments” not being healed by Paul or any other apostle (1
Timothy 5:23)
● The sickness of Trophimus not being healed by Paul or any other apostle (2
Timothy 4:20)
● The absence of a miracle worker, such as an apostle, in the instructions James
gives in James 5:14f

26

According to Thomas Edgar (Satisfied by the Promise of the Spirit, p. 119), the three Greek
words for miracles used in the book of Acts occur 32 times in the book, but only 6 times after
chapter 8. Edgar concludes: “Apparently the main part of the miraculous ministry occurred
during the early days of the church; that is, in the first third of Acts. A study of the miracles
themselves supports this implication. The frequency of miracle working seems to have been on
the decline during the lifetime of the apostles.”
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The Work of the Holy Spirit in the Past and Present
Having made the case that some of the gifts of the Spirit given to the church were
temporary, while the rest were permanent, we are now ready to turn our focus to a
complete treatment of the subject of spiritual gifts, with the temporary gifts being part
of the Holy Spirit’s work in the past and the permanent gifts being part of His work in
the past and present.

The Giver of Spiritual Gifts
As with other divine works, the giving of spiritual gifts is a work of the triune God
(implied by 1 Corinthians 12:4-6), with God the Father (see 1 Corinthians 12:28), God
the Son (see Ephesians 4:7-8 and 11), and God the Holy Spirit (see 1 Corinthians 12:7, 8,
9, 11, and Hebrews 2:4) being specifically identified as their source.

The Giving of Spiritual Gifts
Their Bestowal
Initial Bestowal. According to Ephesians 4:8, God the Son/Christ gave spiritual gifts
upon the occasion of His ascension back to Heaven. More specifically, He appears to
have bestowed them for the first time upon the members of the new entity birthed on
the Day of Pentecost, the New Testament church (as seen by the first recorded
manifestation of a spiritual gift, speaking in tongues, in Acts 2).
Individual Bestowal. Spiritual gifts, being by their very nature gifts given (spiritual in
source; see above under “The Giver of Spiritual Gifts”) and energized (spiritual in
means; see 1 Corinthians 12:6 and 11; cf. 1 Peter 4:11) by the Holy Spirit for spiritual use
(spiritual in end; see below under “The Goals of Spiritual Gifts”), are given only to those
who are spiritual, that is, those who have the Spirit, Christians. While (in the case of the
permanent gifts) they most likely start out as natural (and perhaps nurtured), God-given
abilities (though they may be dormant or latent), they become supernatural (by being
energized by the Spirit) gifts once a person is regenerated and indwelt by the Holy Spirit
at salvation. So, what God has already given becomes divinely driven.
Not only are spiritual gifts given only to Christians, but also to all Christians, with each
Christian having at least one (see 1 Corinthians 12:7, 11, Ephesians 4:7, and 1 Peter
4:10). Therefore, inability is no excuse for inactivity.
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The Basis of Their Bestowal
Because spiritual gifts are gifts27, it stands to reason that they are sovereignly bestowed,
unconditionally given to Christians, as seen by:
Romans 12:6a
Having gifts that differ according to the grace given to us …
1 Corinthians 12:11
All these are empowered by one and the same Spirit, who apportions to each one
individually as He wills.
Ephesians 4:7
But grace was given to each one of us according to the measure of Christ's gift.
Hebrews 2:4
While God also bore witness by signs and wonders and various miracles and by gifts of
the Holy Spirit distributed according to His will.
1 Peter 4:10
As each has received a gift, use it to serve one another, as good stewards of God's varied
grace.
Because of such a basis for the bestowal of spiritual gifts, there is no basis for boasting
over them (see Romans 12:3 in its context; cf. 1 Corinthians 4:7).

The Goals of Spiritual Gifts
Authentication
The authentication of special revelation (that the message and the messenger were from
God) was the goal of the temporary, sign gifts of healing and miracles (see above under
“The Holy Spirit’s Work in the Confirmation of Divine Communication”).
Evangelization
This is seen by the spiritual gift of evangelism (Ephesians 4:11).
27

Literally, spiritual gifts are “grace gifts,” as one of the Greek words used to describe them is
charismata, used in Romans 12:6, 1 Corinthians 1:7, 12:4, 31, and 1 Peter 4:10, the root of
which is the Greek word for grace, charis.
28

What Does Scripture Say?: A Study of Systematic Theology

Pastor Scott Estell

Edification
That spiritual gifts are for the spiritual good of God’s people is seen by:
1 Corinthians 12:7
To each is given the manifestation of the Spirit for the common good (cf. 1 Corinthians
14:12 and 26).
Ephesians 4:11-16
And He gave the apostles, the prophets, the evangelists, the shepherds and teachers to
equip the saints for the work of ministry, for building up the body of Christ, until we all
attain to the unity of the faith and of the knowledge of the Son of God, to mature
manhood, to the measure of the stature of the fullness of Christ, so that we may no
longer be children, tossed to and fro by the waves and carried about by every wind of
doctrine, by human cunning, by craftiness in deceitful schemes. Rather, speaking the
truth in love, we are to grow up in every way into Him who is the head, into Christ, from
Whom the whole body, joined and held together by every joint with which it is equipped,
when each part is working properly, makes the body grow so that it builds itself up in
love.
1 Peter 4:10a
As each has received a gift, use it to serve one another …
Based on the overall local church context of the New Testament, the building up of
fellow believers for which spiritual gifts are to be used is primarily for the benefit of
one’s local body. As McCune (A Systematic Theology, 2:354) states: “A spiritual gift is
to be exercised within the ministry and outreach of the local church. Since the only
legitimate, visible and organized expression of the universal Church is in local churches,
the function and exercise of the spiritual gifts should be in that domain. While the larger
body (i.e., outside one’s local church) may benefit from the gifts, the exercise of spiritual
gifts, as in all spiritual endeavors in this dispensation, is to be under the aegis of the
local church.”
Glorification
That spiritual gifts are for the glory of God is seen by:
1 Peter 4:11b
… in order that in everything God may be glorified through Jesus Christ. To Him belong
glory and dominion forever and ever. Amen.

29

What Does Scripture Say?: A Study of Systematic Theology

Pastor Scott Estell

Spiritual gifts are to be exercised28 (see Romans 12:6, Ephesians 4:16, and 1 Peter 4:10;
cf. 1 Timothy 4:14 and 2 Timothy 1:6) so that God, the giver and energizer of them, may
be exalted.
Even if a particular believer does not happen to have a particular spiritual gift, this does
not exempt him or her from engaging in activities associated with the gifts. For
example, all believers should teach (at least privately and informally; Matthew 28:20,
Colossians 3:16, and Hebrews 5:12), exhort (Romans 15:14, Colossians 3:16, 1
Thessalonians 5:11, Hebrews 3:13, and 10:25), evangelize (Matthew 28:18-20, Luke
24:47, and Acts 1:8; cf. 2 Timothy 4:5), shepherd (Philippians 2:429), minister (Galatians
5:13), give (1 Corinthians 16:2 and 2 Corinthians 9:7), be merciful (Luke 6:36), etc.

The Gifts of the Spirit
Definitions/Descriptions of Spiritual Gifts
Following are some ways various individuals have defined and/or described what a
spiritual gift is:
● “a God-given ability for service” (Charles Ryrie, The Holy Spirit, p. 83)
● “a divine endowment of a special ability for service upon a member of the body of
Christ” (William McRae, cited in Enns, p. 270)
● “any ability that is empowered by the Holy Spirit and used in any ministry of the
church” (Grudem, p. 1016)

28

How does one discern what spiritual gift or gifts he or she may have? While there may be some
value in filling out a formal “spiritual gift inventory” in order to discover what one’s gift or gifts
may be, a simpler approach would be to ask oneself such questions as: What do I enjoy doing?
What am I good at? and What have others asked me to do? Perhaps the best way to discern and
discover one’s spiritual gift or gifts is simply to get involved in ministry wherever needed. Such
involvement will quickly clarify where one’s capabilities lie. Spiritual gifts are discovered and
developed by doing.
29

In Philippians 2:4, Paul commands the Philippian believers to look on the things of others. The
Greek verb is skopeo, which means to look at attentively, fix one’s attention on something with
deep interest in it (Peter O’Brien, The Epistle to the Philippians, p. 185). One of the New
Testament words for a pastor is episkopos (“overseer”), from the verb episkopeo (epi, “over” +
skopeo). Based on this verse, it is the responsibility of every church member (not just the
pastoral staff) to look out for others in the congregation.
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● “capacities to express and communicate the knowledge and power of Christ for
the edifying of the church” (J. I. Packer, Keep in Step With the Spirit, p. 178)
● “a certain qualification given by the Spirit to each individual believer to enable
him to serve within the framework of the body of Christ” (Rene Pache, The
Person and Work of the Holy Spirit, p. 180)
● “a gratuitous manifestation of the Holy Spirit, working in and through, but going
beyond, the believer’s natural ability, for the common good of the people of God”
(Arnold Bittlinger, cited in Anthony Hoekema, Saved by Grace, p. 32)
● “extraordinary powers given by God as tokens of His grace and the means by
which the individual’s place in the ministry of the body of Christ may be fulfilled”
(John Walvoord, The Doctrine of the Holy Spirit, p. 182)
● “an ability given to an individual supernaturally by God through the Holy Spirit
so that the recipient may utilize that ability to minister to the needs of the church,
the body of Christ” (Thomas Edgar, Satisfied by the Promise of the Spirit, p. 36)
● “a sovereign, God-given, Holy Spirit-energized ability, whether naturally
inherited and used or miraculously endowed and used, whether temporary or
permanent, given for service within the ministry and outreach of the local
church” (McCune, A Systematic Theology, 2:349)
Delineation of the Spiritual Gifts
There are several places in Scripture that more or less list the spiritual gifts. If there are
more spiritual gifts than the ones explicitly listed in Scripture, perhaps it could be said
that they are subsets of those that are listed.
Romans 12:6-8
Having gifts that differ according to the grace given to us, let us use them: if prophecy,
in proportion to our faith; if service, in our serving; the one who teaches, in his teaching;
the one who exhorts, in his exhortation; the one who contributes, in generosity; the one
who leads, with zeal; the one who does acts of mercy, with cheerfulness.
1 Corinthians 12:8-10
For to one is given through the Spirit the utterance of wisdom, and to another the
utterance of knowledge according to the same Spirit, to another faith by the same Spirit,
to another gifts of healing by the one Spirit, to another the working of miracles, to
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another prophecy, to another the ability to distinguish between spirits, to another
various kinds of tongues, to another the interpretation of tongues.
1 Corinthians 12:28-30
And God has appointed in the church first apostles, second prophets, third teachers,
then miracles, then gifts of healing, helping, administrating, and various kinds of
tongues. Are all apostles? Are all prophets? Are all teachers? Do all work miracles? Do
all possess gifts of healing? Do all speak with tongues? Do all interpret?
Ephesians 4:11
And He gave the apostles, the prophets, the evangelists, the shepherds and teachers.
So, there are 18 different spiritual gifts explicitly mentioned in Scripture, with the first
ten being temporary, the final eight permanent:
●
●
●
●
●
●
●
●
●
●
●
●
●
●
●
●
●
●

Apostleship
Prophecy
Distinguishing of spirits
Knowledge
Wisdom
Speaking in tongues
Interpretation of tongues
Miracles
Healing
Faith
Evangelism
Pastoring
Teaching
Exhortation
Leadership
Ministry
Giving
Mercy
Divisions of Spiritual Gifts

If one were to divide the gifts of the Spirit into categories, perhaps the following
two-fold divisions could be considered:
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Temporary and Permanent Gifts
The temporary gifts are those that ceased with the deaths of the apostles and the
corresponding completion of the canon of Scripture at the end of the 1st century A.D.
These would include apostleship, prophecy (and its counterpart, distinguishing of
spirits), knowledge, wisdom, speaking in tongues (and its counterpart, interpretation of
tongues), miracles, healing, and faith. For more on why these gifts were temporary (a
cessationist viewpoint), rather than permanent (a continuationist viewpoint), see above
under “The Holy Spirit’s Work in the Confirmation of Divine Communication.”
The permanent gifts are those that have continued throughout church history and
include evangelism, pastoring, teaching, exhortation, leadership, ministry, giving, and
mercy.
Extraordinary/Supernatural/Miraculous and Ordinary/Natural/Non-miraculous Gifts
The temporary gifts would fall under the first of these divisions, while the permanent
gifts would fall under the second. This is not to suggest that the second are not
extraordinary and supernatural in a sense, for their source and means is God, being
given and driven by Him.
Speaking/Message and Serving/Manual Gifts
This is how Peter appears to divide the gifts:
1 Peter 4:11a
Whoever speaks, as one who speaks oracles of God; whoever serves, as one who serves
by the strength that God supplies ….
Speaking/message gifts would include any of the gifts related to the receiving and/or
giving of revelation, such as apostleship, prophecy/distinguishing of spirits, knowledge,
wisdom, speaking in tongues/interpretation of tongues, evangelism, pastoring, teaching,
exhortation, and leadership.
Serving/manual gifts would include miracles, healing, faith, ministry, giving, and mercy.
Descriptions of the Spiritual Gifts
Having delineated the spiritual gifts explicitly mentioned in Scripture above, following is
a brief description of each of these gifts.
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The Temporary Spiritual Gifts
Apostleship (1 Corinthians 12:28-29, Ephesians 2:20, and 4:11)
The gift of apostleship was given to a select group of individuals, comprising the skills requisite to the
office of apostle, including the performance of miracles (2 Corinthians 12:12). There were 13 apostles, the
Twelve (Matthew 10:1f//Mark 3:14f//Luke 6:13f; Matthias, not Judas Iscariot, ultimately being the
twelfth, Acts 1:26) plus Paul (Romans 1:1 and 5, 1 Corinthians 1:1, 9:1, 2 Corinthians 1:1, Galatians 1:1,
Ephesians 1:1, Colossians 1:1, 1 Timothy 1:1, 2:7, 2 Timothy 1:1, 11, and Titus 1:1).
The apostles were the first and foremost (1 Corinthians 12:28) founders of the church (Ephesians 2:20; cf.
Matthew 16:18) and were recipients (Ephesians 3:5) and recorders of revelation, as the books of the New
Testament were written by apostles, or by close associates of apostles (such as Mark, a close associate of
Peter and Luke, a close associate of Paul).
Once the last of the apostles (believed to have been John) died, the gift of apostleship ceased, since there
were no more apostles.
Prophecy (Romans 12:6, 1 Corinthians 12:10, 28-29, 13:2, 8, 14:1f, Ephesians 2:20, and 4:11)
The gift of prophecy was the ability to receive (Ephesians 3:5) and relay direct revelation, including both
foretelling/predicting (Acts 11:28; cf. Acts 21:11) and forthtelling/preaching.30 Those with the gift of
prophecy were designated as prophets.
Like the apostles, the prophets were among the founders of the church (Ephesians 2:20; cf. 1 Corinthians
12:28). While the apostles recorded (at least some of) the revelation they received as Scripture, the
prophets did not. While the apostles received and relayed permanent truths for the benefit of the entire
church throughout history, the prophets revealed temporary truths for the benefit of the early church
pertaining to the unique circumstances the early church encountered. While the apostles primarily
ministered among the unsaved, the prophets primarily ministered among the saved.
Examples of prophets in the New Testament included Agabus (Acts 11:27-28 and 21:10-11), Judas and
Silas (Acts 15:32), and the four daughters of Philip the evangelist (Acts 21:9; cf. Acts 2:17). Other
instances of prophecy taking place in the New Testament include Acts 13:1f and 19:6.
First Corinthians 13:8 indicates that a time would come that prophecies would “pass away,” with the time
being the cessation of direct revelation with the completion of the canon of Scripture at the end of the first
century A.D.31
30

In regards to forthtelling, the Puritans often called preaching “prophesying.” A famous book
on homiletics (the art of preaching), by Puritan, William Perkins, is entitled The Art of
Prophesying.
31

In recent years, conservative evangelicals, led especially by Wayne Grudem (see his The Gift of
Prophecy in the New Testament and Today), have made the case that the gift of prophecy is still
operative today. At the heart of Grudem’s argument is his contention that there are two levels of
prophecy in the New Testament, an infallible kind and a fallible kind, with the second being the
kind that is still operative today (see Grudem, p. 644, footnote 19 and Grudem, p. 1040, footnote
40). Grudem’s position is ably refuted by many, including Thomas Edgar (in his Satisfied by the
Promise of the Spirit), Robert Sheehan (see Appendix 1 in his The Word of Truth: Scripture–Its
Origin, Sufficiency, and Relevance), and R. Bruce Compton (see his “The Continuation of New
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Distinguishing of Spirits (1 Corinthians 12:10; cf. 1 Corinthians 14:29 and 1 Thessalonians
5:20-21)
The gift of distinguishing of spirits was the supernatural ability to distinguish the revelation of a good
spirit (that is, a spirit from God, 1 John 4:1 and 2) from that of an evil spirit (that is, a spirit not from God,
1 John 4:3; cf. 2 Corinthians 11:4 and 2 Thessalonians 2:2). This gift was crucial at a time (the first
century A.D.) when divine revelation was being regularly given through the gifts of apostleship and
prophecy, because it was also a time of counterfeit communication, with the presence of false apostles (2
Corinthians 11:13 and Revelation 2:2) and false prophets (Matthew 7:15 and 2 Peter 2:1). Paul appears to
have possessed this gift (see Acts 16:16-18).
Once divine revelation ceased with the completion of the canon of Scripture at the end of the first century
A.D., this gift likewise ceased. However, there is a continual need for the New Testament believer to be
discerning regarding what he is learning (see, for example, Acts 17:11).
Knowledge (1 Corinthians 1:5, 12:8, and 13:8; cf. 1 Corinthians 13:2 and 14:6)
The gift of knowledge appears to have been a subset of the gift of prophecy (see 1 Corinthians 13:2). That
it was a revelatory gift is seen by its grouping with the gifts of prophecy and speaking in tongues in 1
Corinthians 13:8f (cf. 1 Corinthians 14:6). That it was a speaking gift is seen by 1 Corinthians 12:8’s
“utterance of knowledge” (cf. 1 Corinthians 1:5).
It was the ability to receive and relay special revelation, with the recipient being given the ability to
understand32 the significance of the revelation (see 1 Corinthians 13:2) and communicate such significance
to others.
Since it was a gift pertaining to special revelation, it ceased when the end of special revelation occurred
with the completion of the canon of Scripture at the end of the first century A.D. (see 1 Corinthians
13:8-10).
Wisdom (1 Corinthians 12:8)
The gift of wisdom may have also been a subset of the gift of prophecy and, thus, the ability to receive and
relay special revelation. That it was a revelatory gift may be seen by 2 Peter 3:15. That it was a speaking
gift is seen by 1 Corinthians 12:8’s “utterance of wisdom” (cf. Luke 21:15).
It perhaps accompanied and advanced the gift of knowledge in that the recipient was given the ability to
perceive33 and present the skillful application of the knowledge received and relayed.

Testament Prophecy and a Closed Canon: Revisiting Wayne Grudem’s Two Levels of NT
Prophecy” in the 2017 edition of the Detroit Baptist Seminary Journal).
32

The Holy Spirit continues to grant the believer such insight, such understanding of the
significance of what has already been revealed in Scripture, by means of the Holy Spirit’s work
of illumination.
33

Once again (see the previous footnote), the Holy Spirit continues to grant the believer such
wisdom by means of the Holy Spirit’s work of illumination through what has already been
revealed in Scripture. Notice how Paul prayed for this work of the Spirit upon the Ephesians
(see Ephesians 1:17f) and upon the Colossians (see Colossians 1:9f).
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Since it was a gift pertaining to special revelation, it ceased when the end of special revelation occurred
with the completion of the canon of Scripture at the end of the first century A.D.
Speaking in Tongues (1 Corinthians 12:10, 28, 30, 13:1, 8, and 14:1f)
The gift of speaking in tongues was the ability to speak in a human language34 previously unknown to the
speaker (see especially its first manifestation, in Acts 2:4f, as well as 1 Corinthians 14:21).
It was a revelatory gift (see Acts 2:11, where the tongues speakers were “telling … the mighty works of
God”; see also 1 Corinthians 13:8, where the gift of tongues is grouped with the revelatory gifts of
prophecy and knowledge, as well as Acts 19:6); hence, the need for its corresponding gift, the
interpretation of tongues. It was also a miraculous, sign gift (see 1 Corinthians 14:22).
Instances of speaking in tongues taking place in the New Testament include Acts 2:4f, 10:46, and 19:6.
Paul had this gift (1 Corinthians 14:18).
Contrary to the prominence and preeminence this gift is given in some circles, it (along with its corollary,
the interpretation of tongues) is the last gift listed in both the New Testament gift lists in which it is found
(in 1 Corinthians 12:10 and 28f).
Since speaking in tongues was a revelatory, as well as a miraculous, sign gift, it ceased when the end of
special revelation (and the miraculous, sign gifts that authenticated it) occurred with the completion of
the canon of Scripture at the end of the first century A.D. (see 1 Corinthians 13:8-10).
Interpretation of Tongues (1 Corinthians 12:10 and 30; cf. 1 Corinthians 14:5, 13, 26-28
The corollary to the gift of speaking in tongues, the gift of the interpretation of tongues was the ability to
interpret the human language spoken by a tongues-speaker that was previously unknown to the
interpreter. First Corinthians 14:13 indicates that some may have had both the gift of speaking in tongues
and the gift of the interpretation of tongues.
There are no recorded instances in the New Testament of this gift in action.
Because it was a corollary to the gift of speaking in tongues, the gift of the interpretation of tongues ceased
with the cessation of the gift of speaking in tongues when the end of special revelation occurred with the
completion of the canon of Scripture at the end of the first century A.D.
Miracles (1 Corinthians 12:10 and 28-29; cf. Galatians 3:5)
The gift of miracles was the ability to perform the supernatural (acts that superseded God’s natural,
physical laws), such as healing and raising the dead. In the New Testament, they are referred to as
“mighty works,” an emphasis on their powerful nature; “signs,” an emphasis on their purpose of signifying
that the doer was divine (in the case of Jesus) or a divine representative (in the case of the apostles) and
that the message of such messengers was divine; and “wonders,” an emphasis on their ability to produce
wonder in those who witnessed them.

34

Some are of the persuasion that speaking in tongues, at least in part, is speaking in a heavenly
language that consists of a series of ecstatic sounds. Thomas Edgar (in chapter 6 of his Satisfied
by the Promise of the Spirit) has argued comprehensively and convincingly that every reference
to tongues speaking in the New Testament refers to the speaking of a human language.
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Because they were signs that authenticated special revelation (see above under “The Holy Spirit’s Work in
the Confirmation of Divine Communication”), they ceased when the end of special revelation (and the
death of the apostles, the primary performers of miracles and the conduits of inscripturated, special
revelation) occurred with the completion of the canon of Scripture at the end of the first century A.D.
Healing (1 Corinthians 12:9, 28, and 30)
A subset of the gift of miracles, the gift of healing was the ability to supernaturally (apart from, for
example, medical means) deliver someone from disease, deformity, disability, and demonic possession.35
Whenever this gift is mentioned in the New Testament gift lists, it is always in the plural (“gifts of
healing”), perhaps indicative of the various maladies that an individual with the gift was able to heal.
Being a subset of the gift of miracles, the gift of healing ceased with the cessation of the gift of miracles
when the end of special revelation occurred with the completion of the canon of Scripture at the end of the
first century A.D.
Faith (1 Corinthians 12:9; cf. 1 Corinthians 13:2)
The gift of faith was the ability to believe that one could be the doer of a miracle (see 1 Corinthians 13:2; cf.
Matthew 17:16-20, 21:21, and Mark 9:17f) or have a miracle done to him (see Matthew 9:28-29, Mark
9:23 in its context, Acts 14:9-10, and James 5:15a) in response to a special revelation (perhaps a promise
pertaining to the performance of a miracle).
That this gift appears to be one associated with special revelation (along with the miracles that
authenticated it) is seen by its inclusion, whenever it is mentioned in the New Testament, with other such
message and miracle gifts (see the 1 Corinthians 12:8-10 gift list, as well as 1 Corinthians 13:2). As such, it
would have ceased when the end of special revelation (and the miraculous, sign gifts that authenticated it)
occurred with the completion of the canon of Scripture at the end of the first century A.D.
If this gift were to be included, as some suggest, among the permanent gifts of the Spirit, it perhaps could
be considered an extraordinary (each believer has at least some degree of faith, Romans 12:3) or
heightened ability to trust God to meet a specific need, such as was seen in the ministries of George Muller
and Hudson Taylor.
The Permanent Spiritual Gifts
Evangelism (Ephesians 4:11)
The gift of evangelism is the heightened ability to proclaim the evangel/the gospel and be used of God in
procuring professions of faith in Christ.
While all Christians ought to be proclaiming the gospel and being used of God to procure professions of
faith (Matthew 28:18-20, Luke 24:47, and Acts 1:8; cf. 2 Timothy 4:5), some are especially gifted to do so.
Some so equipped are called of God to be evangelists (Ephesians 4:11), or church planters/missionaries,

35

Unlike the alleged “healings” of modern “faith healers,” the healings that took place in the New
Testament era were always successful, complete, and permanent and typically public and
immediate.
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especially pioneer missionaries, those who take the gospel to places without it with the aim of planting
churches in such places.36 It is evident that the apostle Paul was one such individual.
Whereas evangelists minister primarily to and among the unsaved, pastors and teachers minister
primarily to and among the saved.
An example of an evangelist in the New Testament is Philip, one of the original deacons (see Acts 21:8).
We see his evangelism in action in Acts 8:12, 35, and 40.
Pastoring (Ephesians 4:11)
The gift of pastoring is the heightened ability (all believers ought to be shepherding souls, see footnote 29)
to shepherd (what the word, pastor means) a group (or a flock, if you will, Acts 20:28 and 1 Peter 5:2) of
God’s people. While those with the gift of evangelism may be considered obstetricians of souls, those with
the gift of pastoring may be considered pediatricians of souls.
Some equipped with this gift are called of God to pastor a local body of believers. Due to the pastoral
competency qualification of being able to teach (1 Timothy 3:2 and 2 Timothy 2:24; cf. Titus 1:9), a pastor
is to be one who also has the spiritual gift of teaching (see below). Likewise, due to the pastoral
competency qualification of being able to lead (1 Timothy 3:4-5; cf. Titus 1:6), a pastor is to be one who
also has the spiritual gift of leading (see below).
Teaching (Romans 12:7, 1 Corinthians 12:28-29, and Ephesians 4:11; cf. 2 Timothy 2:2)
The gift of teaching is the heightened ability (all believers ought to some degree be teachers, Matthew
28:20, Colossians 3:16, and Hebrews 5:12) to comprehend/get and communicate/give God’s Word.
According to Ephesians 4:11f, those with the gift of teaching (including pastors) are “bodybuilders,”
because they are used of God to edify or build up local bodies of believers. We see such teachers
mentioned in the New Testament in the local church of Syrian Antioch (Acts 13:1).
Exhortation (Romans 12:8)
The gift of exhortation is the heightened ability (all believers ought to be exhorters, Romans 15:14,
Colossians 3:16, 1 Thessalonians 5:11, Hebrews 3:13, and 10:25) to admonish and encourage God’s people.
The word literally means to call alongside. One with the gift of exhortation is called alongside another
believer to encourage him or her “with a kick” (by caringly confronting) or “with a kiss” (by comforting or
consoling).
The modern itinerant evangelist may be an example of the first, while Barnabas was likely a New
Testament example of the second, Barnabas being a nickname, meaning “son of encouragement” (Acts
4:36).
Whereas the gift of teaching might be considered more informational in its impact, the gift of exhortation
might be considered more inspirational in its impact.
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That an evangelist in Scripture is a church planter/missionary, rather than an itinerant preacher,
see William Combs, “The Biblical Role of the Evangelist,” Detroit Baptist Seminary Journal,
Fall 2002, pp. 23-48.
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Leadership (Romans 12:8 and 1 Corinthians 12:28)
The gift of leadership is the ability to lead God’s people spiritually. Those with the gift of leadership
(including pastors) are those who stand before (the literal meaning of the word translated “leads” in
Romans 12:8).
According to 1 Corinthians 12:28, this gift also includes some degree of administrative ability (the word
translated “administrating” in this verse literally has the idea of steering a ship; Titus may have had this
gift, Titus 1:5). Such an individual is one who possesses such qualities as hindsight, insight, and foresight.
Ministry (Romans 12:7 and 1 Corinthians 12:28; cf. 1 Peter 4:11)
The gift of ministry, or serving, or helping, is the heightened ability (all believers ought to be doing this,
Galatians 5:13) to minister to the practical needs of other believers and enjoy doing so.
Those with this gift would make good deacons, as the word used in Romans 12:7 is diakonia, from which
we get our English word, deacon, meaning servant (the verbal form is used in 1 Peter 4:11).
A New Testament example of the exhibition of this gift were the members of the household of Stephanas,
who “devoted themselves to the service of the saints” (1 Corinthians 16:15).
In spite of being a seemingly mundane gift, its importance is pointed out by Robert Thomas
(Understanding Spiritual Gifts, p. 83): “This activity is not such as attracts widespread attention … Yet
the Scriptures placed the gift side-by-side with the more overt manifestations as a reminder that such a
behind-the-scenes operation is just as indispensable as the rest.”
Giving (Romans 12:8; cf. 1 Corinthians 13:3)
The gift of giving is the heightened ability (all believers ought to be givers, 1 Corinthians 16:2 and 2
Corinthians 9:7) to give to the Lord (through His church, more specifically through its local manifestation,
one’s local church) and to the needs of the Lord’s people generously and joyfully. One with this gift is a
person who could be described as open-hearted/magnanimous and open-handed/generous.37
New Testament examples of the exhibition of this gift were the members of the local church of Jerusalem
(see Acts 2:45 and 4:34-37) and Tabitha (see Acts 9:36f).
Mercy (Romans 12:8)
The gift of mercy is the heightened ability (all believers ought to be manifesting mercy towards others,
Luke 6:36) to minister to those in misery. Perhaps a subset of the gift of giving, it seems to have a more
personal element than does the gift of giving. The Good Samaritan would be a New Testament example of
the exhibition of this gift.

37

This is seen by Paul’s use of the verb, metadidomi in Romans 12:8, the normal verb for giving,
didomi, intensified with the prepositional prefix, meta.
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The Holy Spirit’s Work in the Present
Having considered the work, or performances, of the Holy Spirit in the past–in
Creation, in the Old Covenant (the Old Testament), in connection with Christ, and in the
New Covenant (the New Testament), as well as His work in the past and present–in the
giving of temporary and permanent spiritual gifts, it is now time to consider His work in
the present. What is the Holy Spirit doing today, not just in relation to the Christian,
but also in relation to the non-Chrisitan?

The Holy Spirit’s Work in Connection With the Non-Christian
The Holy Spirit’s work in relation to the non-Christian includes His common grace
restraining of wrong and enabling of right, as well as His convicting the ungodly of
wrong.
Common Grace Restraining of Wrong
God, in His common grace38, His grace shown to all men in common, Christian and
non-Christian alike, restrains or mitigates the sin of the unsaved and its effects,
preventing the cosmos from becoming a chaos.39 That this work may be ascribed to God
the Holy Spirit may be seen by:
Genesis 6:3
Then the Lord said, “My Spirit shall not abide in man forever, for he is flesh: his days
shall be 120 years.”
While the meaning of this verse is subject to varied interpretations, most theologians see
in it a reference to the Holy Spirit’s work of restraining the evil of the earth’s inhabitants
in the days of Noah (see the NIV’s rendering of this verse: “My Spirit will not contend
with humans forever”), evil spoken of in Genesis 6:5. Once this restraint was removed,
God’s wrath was released in the form of the Flood. In like manner, in the eschaton (the
end times), God’s restraint will be removed (by the removal of all Christians from the
38

For more on God’s common grace, see under “The Attributes of God: Gracious” in the
Theology Proper section of this study of Systematic Theology.
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“If the depravity of men were left to run rampant and unchecked, the earth would not be a fit
place on which to live” (McCune, A Systematic Theology, 2:301). “God places restraint upon the
workings of human depravity and thus prevents the unholy affections and principles of men from
manifesting all the potentialities inherent in them. He prevents depravity from bursting forth in
all its vehemence and violence” (John Murray, quoted in C. Samuel Storms, The Grandeur of
God, p. 120).
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world at the Rapture), with His wrath being released during the 7-year Tribulation. This
is alluded to in:
2 Thessalonians 2:6-7
And you know what is restraining him [“the man of lawlessness” of verse 3, that is, the
end times Antichrist] now so that he may be revealed in his time. For the mystery of
lawlessness is already at work. Only He [presumably God the Holy Spirit] who now
restrains it will do so until He [again, God the Holy Spirit] is out of the way.
This Holy Spirit work of restraining the wrong of an unregenerate individual (or of
restraining the wrong in a degenerating culture as a whole) may decrease in intensity
over time, as such individuals “go on from bad to worse” (2 Timothy 3:13), resulting in
God progressively and increasingly giving them over to their depravity (see Romans
1:24, 26, and 28; cf. Psalm 81:11-12 and Acts 7:42).
While the Holy Spirit may restrain in more of a mysterious, direct fashion (see, for
example, Genesis 20:6b), it appears that He does so most often providentially, through
such indirect means as: the laws and law enforcement of human government (see
Romans 13:1-5; cf. 1 Peter 2:13-14); the Christianization of a culture (see Matthew 5:13’s
“You are the salt of the earth,” indicative of the fact that the presence of believers in a
culture has a preservative influence on it, keeping it from corrupting as quickly as it
otherwise would); a Christian upbringing, including corporeal discipline (see Proverbs
22:15); and the workings of a properly-functioning (i.e., not seared, 1 Timothy 4:2)
human conscience in conjunction with the moral law hard-wired within each individual
(see Romans 2:14-15).
Common Grace Enabling of Right
Not only does God the Holy Spirit in His common grace negatively restrain the sin (and
the effects of it) of the unsaved individually and of a secular society collectively, but also
positively enables such individuals and societies to do cultural or civic good40, what is
noble and beneficial, whether moral (such as acts of benevolence and bravery) or social
(such as scientific and technological discoveries and developments). In regards to the
first, see such Scriptures as 2 Kings 10:29-31, Luke 6:32-34, Acts 28:2, and Romans
2:14-15a. In regards to the second, be reminded of the Holy Spirit being the One who
equipped individuals in the Old Testament to perform specialized tasks (see Exodus
31:1-6 and 35:31-35).
40

Though God enables unsaved men to do “good” in a cultural or civic sense, such “goodness” is
not meritorious, i.e., it does not in any way earn God’s favor (see Proverbs 15:8a//21:27 and
Isaiah 64:6), the reason being that unsaved men never do “good” for the right reason, to glorify
God (see Romans 3:23).
41

What Does Scripture Say?: A Study of Systematic Theology

Pastor Scott Estell

Convicting the Ungodly of Wrong
One other work of the Holy Spirit in relation to the unregenerate is conviction of sin.
Such conviction has been defined as: “Nothing more or less than the formal impression
of sin by the law upon the conscience” (Arthur Pink, The Holy Spirit, p. 70). Or: “An
operation of the Holy Spirit upon the mind of the sinner which proves to him the truth
of his sin, Christ’s righteousness, and God’s eternal judgment” (McCune, “Systematic
Theology 2” class notes, p. 190). Or: “A special work of the Holy Spirit, employing the
Word of God, that convinces a sinner of his guilt, his need for righteousness, and the
reality of impending, divine judgment” (Mark Snoeberger, “Pneumatology and
Angelology” class notes, Brighton Bible Institute, Fall 2002, p. 16).
The definitions of both McCune and Snoeberger are reflective of Jesus’ words regarding
the Holy Spirit in:
John 16:8
… He will convict the world concerning sin and righteousness and judgment.
That an unsaved individual may be convicted of sin (his or her doing of wrong; see, for
example, John 3:20 and Jude 15) and righteousness (his or her need to do right) is due
to the conscience working in conjunction with God’s moral law hard-wired into every
individual (see Romans 2:15) as a result of being made in the image of God. That an
unsaved individual may also be convicted of God’s judgment for his or her sin and lack
of righteousness may be seen by such passages as Romans 1:32.
Such conviction is not, in and of itself, salvific, for it can be resisted (see, for example,
Acts 7:51; cf. Acts 6:10), but is a necessary part of a true salvation experience, as, in
order to be saved, one has to be convinced that he or she is a sinner/is not righteous and
is, therefore, under God’s judgment. Such converting conviction takes place as a result
of the Spirit’s illuminating work at the moment of regeneration.
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The Holy Spirit’s Work in Connection With the Christian
Besides His work in relation to the non-Christian, the Holy Spirit’s work in the present
also includes His work in relation to the Christian, which includes His work both in the
initiation of the Christian life and in the continuation of the Christian life.
The Holy Spirit’s Work in the Initiation of the Christian Life
In regards to the initiation of the Christian life, the Holy Spirit’s work includes
regenerating (including initial illumination), indwelling (including the Holy Spirit as the
believer’s seal and pledge), and Spirit baptism.
Regenerating
Regeneration has been defined as:
●

“the act of God which imparts eternal life” (Ryrie, The Holy Spirit, p. 64)

●

“a secret act of God in which he imparts new spiritual life to us” (Grudem, p. 699)

●

“the impartation of spiritual life to the spiritually dead” (McCune, A Systematic Theology, 2:329)

●

“the decisive impartation of the new nature to the spiritually dead” (Mark Snoeberger,
“Pneumatology and Angelology” class notes, Brighton Bible Institute, Fall 2002, p. 23)

The need for such a regenerative work is the spiritual deadness of man due to depravity (Romans 6:23a
and Ephesians 2:1 and 5).
That the Holy Spirit is the active agent of regeneration is seen by:
John 3:5 (cf. John 3:8)
Jesus answered, “Truly, truly, I say to you, unless one is born of water41 and the Spirit, he cannot enter the
kingdom of God.”
John 6:63a
It is the Spirit who gives life …

41

“Water” in John 3:5 is a reference to the Spirit, as seen by: 1) the Greek nouns translated
“water” and “Spirit” share one preposition (translated “of”), suggesting both nouns are referring
to the same thing; 2) The Greek conjunction translated “and” can also be translated “even”; 3)
water is often used in Scripture in relation to the Holy Spirit (see Isaiah 44:3, Ezekiel 36:25-27,
John 7:37-39, and Titus 3:5); and 4) a comparison of John 3:3 with John 3:5 shows that “born of
water and the Spirit” in verse 5 is the equivalent of “born again” in verse 3.
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Titus 3:5
He saved us, not because of works done by us in righteousness, but according to His own mercy, by the
washing of regeneration and renewal of the Holy Spirit.
The instrument the Holy Spirit uses to regenerate is the Word of God (James 1:18 and 1 Peter 1:23).
There are many ways in which the Bible describes regeneration, such as:
●

a spiritual resurrection (Romans 6:13, Ephesians 2:5, and Colossians 2:13; cf. Romans 4:17)

●

a new birth/being born again (or born from above) (John 1:13, 3:3-8, James 1:18, 1 Peter 1:3, 23, 1
John 2:29, 3:9, 4:7, 5:1, 4, and 18)

●

a new creation (2 Corinthians 5:17, Galatians 6:15, and Ephesians 2:10)

●

a spiritual heart transplant (Jeremiah 24:7, Ezekiel 11:19, and 36:26)

●

A spiritual circumcision of the heart (Deuteronomy 30:6; cf. Acts 7:51)

In regeneration, the Holy Spirit imparts to the believer eternal life, a divine quality of life and implants
within the believer a new nature, a divine-like disposition (2 Peter 1:4 and 1 John 3:9).
Regeneration is not a matter of reformation or renovation, but transformation.
Concurrent with the Holy Spirit’s work of regeneration is His work of initial illumination (see Matthew
13:23’s “understands,” Luke 15:17’s “came to himself,” John 6:45’s “taught by God” and “heard and
learned from the Father,” Ephesians 1:8’s “wisdom and insight,” and Hebrews 10:32’s “enlightened”),
opening the sin-blinded eyes (John 14:17 and 2 Corinthians 4:3-4 and 6)/the sin-deafened ears (John
8:43)/the sin-hardened heart (Acts 16:14, 2 Corinthians 3:14f, and Ephesians 4:18) of the unbeliever to
the certainty and significance of salvation as set forth in Scripture (1 Thessalonians 1:5).
Indwelling
The Holy Spirit’s work of indwelling is His permanent residence within the believer that results from
regeneration.
Scriptures that speak of this work of the Spirit include:
1 Corinthians 3:16
Do you not know that you are God's temple and that God's Spirit dwells in you?42

42

While this verse is in direct reference to the local church at Corinth collectively, it presumably
would apply to the individual believers that comprised it. See also Ephesians 2:22.
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1 Corinthians 6:19a
Or do you not know that your body is a temple43 of the Holy Spirit within you …
2 Timothy 1:14a
By the Holy Spirit who dwells within us …
James 4:5b (NASB)
… the Spirit whom He has made to dwell in us
To this list could also be possibly added:
John 14:16-17
And I will ask the Father, and He will give you another Helper, to be with you forever, even the Spirit of
truth, whom the world cannot receive, because it neither sees Him nor knows Him. You know Him, for He
dwells with you and will be [or, is; this is a translation that is based on what many consider to be the
better underlying text] in you.
That all believers, and only believers, are recipients of the Holy Spirit’s indwelling is seen by Romans 8:9
(cf. Jude 19).
The Spirit’s indwelling should give the believer a heightened sense of security of salvation (see below on
the Holy Spirit as the believer’s seal and pledge), as well as a heightened hesitancy to sin (knowing that
wherever the believer goes, the Holy Spirit goes also).
Two pictures of the Holy Spirit that are corollaries of the Holy Spirit’s indwelling include the Holy Spirit
as the believer’s seal and the Holy Spirit as the believer’s pledge.
The Holy Spirit as the Believer’s Seal
Scriptures that speak of the Holy Spirit as the believer’s seal include:
2 Corinthians 1:22a
And [God] has also put His seal on us and given us His Spirit …
Ephesians 1:13
In [Christ] you also, when you heard the word of truth, the gospel of your salvation, and believed in Him,
were sealed with the promised Holy Spirit [or, the Holy Spirit of promise].
Ephesians 4:30 (NIV)
And do not grieve the Holy Spirit of God, with Whom you were sealed for the day of redemption.
A seal signifies several things. For one, it signifies ownership, that the believer belongs to God (see 2
Timothy 2:19a; cf. Romans 8:9b). One has given the analogy of cattle being branded with the mark of
their owner. In like manner, the Holy Spirit’s indwelling of the believer is God’s mark of ownership of the
believer. In light of Paul’s mention of the sealing of the Spirit in Ephesians 1:13 and 4:30, Billy Graham
43

The particular Greek noun translated “temple” in this verse is the one that stands for the inner
sanctum, the most holy place, or the holy of holies in the Jewish temple, a reminder of how
sacrosanct is this indwelling of the Spirit within the believer.
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(The Holy Spirit, pp. 75-76) writes: “The allusion to the seal as the proof of purchase would have been
especially significant to the Ephesians. The city of Ephesus was a seaport, and the shipmasters of the
neighboring ports carried on an extensive trade in timber. The method of purchase was this: the
merchant, after selecting his timber, stamped it with his own signet–an acknowledged sign of ownership.
In due time the merchant would send a trusted agent with the signet; he would locate all the timbers that
bore the corresponding impress, and claim them.”
A seal also signifies security. The presence of the indwelling Holy Spirit in the believer is God’s promise to
the believer (Ephesians 1:13) that his soul is secure, that his or her final redemption (Luke 21:28 and
Romans 8:23) will be realized (Ephesians 4:30; cf. Ephesians 1:14). This is testament to the fact that the
indwelling of the Spirit is a permanent thing (cf. John 14:16). In this regard, Ryrie (The Holy Spirit, p. 82)
gives an analogy: “One of the best earthly illustrations of sealing is a piece of registered mail. When
something is registered at the post office, it is sealed until delivered. Actually only two persons can open
registered mail–the sender (if it is delivered back to him) and the recipient. In the case of the believer,
God is the one who sends him on the way to heaven, and God in heaven is the recipient on his arrival.
Therefore, only God can break the seal of our redemption, and He has promised not to do so; and the
guarantee of that promise is the presence of the Holy Spirit who is the one in whom we have been sealed
by God.”
A seal also signifies authenticity. The indwelling presence of the Holy Spirit in the believer is God’s mark
that the one so indwelt is a genuine believer (see Romans 8:16).
The Holy Spirit as the Believer’s Pledge
Scriptures that speak of the Holy Spirit as the believer’s pledge include:
2 Corinthians 1:22
And [God] has … given us His Spirit in our hearts as a guarantee [NASB: “pledge”; NIV: “deposit,
guaranteeing what is to come”].
2 Corinthians 5:5b
… God, who has given us the Spirit as a guarantee [NASB: “pledge”; NIV: “deposit, guaranteeing what is to
come”]
Ephesians 1:14a
[The Holy Spirit] is the guarantee of [NASB: “first installment of”; NIV: “deposit guaranteeing”] our
inheritance until we acquire possession of it …
The Greek word translated “guarantee” in the above verses is one that has the idea of a down payment,
deposit, or earnest money (it was used in the Greek literature of that day to describe an engagement ring),
signifying that there was more to come. Once again, as with the Holy Spirit as the believer’s seal, the
indwelling presence of the Holy Spirit in the believer as the believer’s pledge is God’s guarantee that the
rest of our redemption will be realized (see especially Ephesians 1:14a). A similar phenomenon is
communicated by the Holy Spirit as the “firstfruits” (Romans 8:23).
Spirit Baptism
Spirit baptism has been defined as:
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●

“the act whereby God gives to the believer his position in Jesus Christ” (Rene Pache, The Person
and Work of the Holy Spirit, p. 71)

●

“that work whereby the Spirit places the believer into union with Christ and into union with other
believers in the Body of Christ” (Enns, p. 266)

●

“the Spirit’s activity which joins the believer to the body of Christ at the time of salvation” (Ryrie,
Basic Theology, p. 534)

●

“the judicial, objective, non-experiential placing of a true believer into the church, which is the
Body of Christ” (McCune, A Systematic Theology, 2:312)

Scriptures that speak of this work include:
Matthew 3:11b
… “He [Christ] will baptize you with the Holy Spirit and fire (cf. the parallels in Mark 1:8b, Luke 3:16b,
and John 1:33).”
Acts 1:4-5
And while staying with them He ordered them not to depart from Jerusalem, but to wait for the promise
of the Father, which, He said, “you heard from Me; for John baptized with water, but you will be baptized
with the Holy Spirit not many days from now” (cf. Luke 24:49).
Acts 11:15-16
“As I [Peter] began to speak, the Holy Spirit fell on them [the household of Cornelius] just as on us at the
beginning. And I remembered the word of the Lord, how He said, ‘John baptized with water, but you will
be baptized with the Holy Spirit.’”
1 Corinthians 12:13
For in [NASB and NIV: by] one Spirit we were all baptized into one body—Jews or Greeks, slaves or
free—and all were made to drink of one Spirit.
Galatians 3:27
For as many of you as were baptized into Christ have put on Christ.
Ephesians 4:5
… one baptism
To be theologically precise, the ultimate agent of Spirit baptism is God the Son (see Matthew 3:11b//Mark
1:8b//Luke 3:16b//John 1:33; cf. Luke 24:49 and Acts 2:33). God the Son baptizes the believer into His
body, the church (1 Corinthians 12:13; Spirit baptism is the building agent of the church) through the
instrumentality of the Holy Spirit (see Matthew 3:11b//Mark 1:8b//Luke 3:16b//John 1:33, Acts 1:5, 11:16,
and 1 Corinthians 12:13).
Prior to the Day of Pentecost in Acts 2, Spirit baptism was spoken of as prospective, or in terms of a
promise: “will baptize” in Matthew 3:11b//Mark 1:8b//Luke 3:16b, Acts 1:5, and 11:16; “promise” in Luke
24:49 and Acts 1:4. According to Acts 1:5, it was to take place “not many days from now.” Accordingly,
there is no mention of this work in the Old Testament.
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This promise was then performed, first in relation to Jewish believers (on the Day of Pentecost in Acts 2;
see especially verse 33), then in relation to Samaritan believers (see Acts 8:14-17), then in relation to
Gentile believers (see Acts 10:44-47 and 11:15-18, as well as Acts 19:1-7). These Spirit baptisms of
successive groups was God’s way of communicating that a new era, the church age had dawned and that
this new entity, the church/the body of Christ was multiethnic in its composition (see 1 Corinthians 12:13
and Galatians 3:27-28).
Since then, Spirit baptism has been perpetuated, with each and every (see 1 Corinthians 12:13’s “all” and
Galatians 3:28’s “all”; cf. Ephesians 4:5’s “one baptism” in conjunction with the other “one”s in the
immediately preceding and succeeding context) individual church age believer being Spirit baptized.
Since every believer is Spirit baptized, it stands to reason that Spirit baptism takes place at the moment of
conversion. Therefore, it is not a post-conversion/second work experience that manifests itself in
speaking in tongues44 (as in Pentecostalism/charismaticism) or in any extraordinary spiritual capability
(an error taught by the likes of D. L. Moody, R. A. Torrey, and John R. Rice; rather than considering such
capabilities to be functions of Spirit baptism, it might be better to consider them to be functions of the
Spirit’s filling, though not as an extraordinary event or crisis experience). Accordingly, there is no
command in Scripture to be Spirit baptized.
Spirit baptism results in union with Christ/being positionally placed “in Christ” (Galatians 3:27), as well
as union with all others who have been so placed, all other believers (1 Corinthians 12:12-13, Galatians
3:27-28, and Ephesians 4:3).

The Holy Spirit’s Work in the Continuation of the Christian Life
In regards to the continuation of the Christian life, the Holy Spirit’s work includes
continuing illumination, guidance/leading, sanctification (including filling and
producing fruit), and assurance of salvation.
Continuing Illumination
Mention has already been made of the work of the Holy Spirit in initial illumination, His opening the
sin-blinded eyes, sin-deafened ears, and sin-hardened heart of the unbeliever to the certainty and
significance of Scripture in relation to salvation. This initial work of the Spirit continues throughout the
Christian life, as the Spirit opens the eyes, ears, and heart of the believer to the certainty and significance
of Scripture in relation to sanctification.
This work of the Spirit has been defined as:
●

“the ministry of the Holy Spirit in enlightening the believer, enabling the believer to understand
the Word of God” (Enns, p. 637)

44

While it is true that some of the initial Spirit baptisms in the book of Acts were accompanied by
speaking in tongues (in Acts 2, 10, and 19; it may be reasonably suggested that speaking in
tongues may have also taken place in Acts 8, though they are not mentioned), such tongues were
a sign, signifying that God was doing something extraordinary, giving birth to an extraordinarily
new entity, the church/body of Christ.
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●

“the ministry of the Spirit by which the meaning of Scripture is made clear to the believer”
(Charles Ryrie, “Illumination,” in the Evangelical Dictionary of Theology, p. 545)

●

“the Holy Spirit imparting to the quickened soul accurate and spiritual views of Divine things”
(Arthur Pink, The Holy Spirit, p. 65)

●

“the regenerative work of the Holy Spirit whereby he convinces believers of the authority of
Scripture and makes them favorably inclined to yielding to it (Mark Snoeberger, “Pneumatology
and Angelology” class notes, Brighton Bible Institute, Fall 2002, p. 34)

●

the “nonnormative experience, the enlightenment of an individual’s mind so that God’s truth and
claims, values and norms, are absorbed and embraced” (D. A. Carson, A Call to Spiritual
Reformation, p. 174)

●

“the commending of the truth to the regenerated mind, the impartation of the ability to receive
and appreciate truth, the activity of making revealed truth meaningful to the believer” (Donald
Burdick, The Epistles of John, p. 47)

Scriptures that speak of this work include45:
Psalm 119:18
Open my eyes, that I may behold wondrous things out of Your law.
Luke 24:45
Then He [Jesus] opened their [the disciples’] minds to understand the Scriptures (cf. verse 32, in relation
to the two on the way to Emmaus).
1 Corinthians 2:12
Now we have received not the spirit of the world, but the Spirit who is from God, that we might
understand the things freely given us by God.
Ephesians 1:17-18a
That the God of our Lord Jesus Christ, the Father of glory, may give you the Spirit of wisdom and of
revelation in the knowledge of Him, having the eyes of your hearts enlightened, that you may know …
Colossians 1:9b
… asking that you may be filled with the knowledge of His will in all spiritual wisdom and understanding.
1 John 2:20
But you have been anointed by the Holy One, and you all have knowledge.

45

Not included in this list of Scriptures that speak of illumination are John 14:26 and 16:13,
verses that refer to the promises given solely to the apostles that they would be given a special
ability by the Holy Spirit to write Scripture.
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1 John 2:27
But the anointing that you received from Him abides in you, and you have no need that anyone should
teach you. But as His anointing teaches you about everything, and is true, and is no lie—just as it has
taught you, abide in Him.46
In illumination, the Spirit convinces the believer, not of the meaning of Scripture, but of its
meaningfulness; not of Its what, but of Its so what. The believer is responsible for learning the meaning of
Scripture through diligent study and engaged listening to Its teaching and preaching; illumination is the
Spirit’s response to such efforts. In other words, the more the believer applies himself to learning the
meaning of Scripture, to that degree the Spirit will be pleased to help him or her sense Its significance.
Guidance/Leading
Scriptures that speak of the Holy Spirit guiding or leading the believer include:
Romans 8:14
For all who are led by the Spirit of God are sons of God.
Galatians 5:18a
But if you are led by the Spirit …
In both contexts, to be Spirit led is to be led by the Spirit in terms of deeds, not decisions. In other words,
a Spirit-led person is one who acts spiritually. As such, to be led by the Spirit is analogous to walking by
the Spirit (Romans 8:4 and Galatians 5:16; cf. Galatians 5:25) and living by the Spirit (Galatians 5:25) and
is a result of being filled with (controlled by) the Spirit (Ephesians 5:18). In other words, one is guided by
the Spirit by being governed by the Spirit.
The question Scripture does not ask (or answer) explicitly/directly, but rather implicitly/indirectly, is:
How does the Spirit guide/lead the believer?
The Spirit guides/leads preceptively
Though in the past, during times when God was still giving special/direct revelation, the Spirit led the
believer in extrabiblical ways (see, for example, Acts 8:29, 10:19-20 [cf. 11:12], 13:2, 15:28, and 16:6-7),
presently the primary way in which the Spirit guides/leads the believer is through the precepts of
Scripture, whether found in explicit/direct prescriptions (the “you shall”s) and proscriptions (the “you
shall not”s) or found in implicit/indirect principles properly derived and applied. This would be God
giving declaratory direction, direction based on His declared will as found in Scripture. That the Bible is
God’s guidebook for the believer is seen by:
Psalm 119:105
Your word is a lamp to my feet and a light to my path (cf. Psalm 25:5).

46

This verse is not to be interpreted so as to make commentaries, Bible institutes, Bible colleges,
seminaries, Sunday Schools, etc. superfluous. John is not saying that teaching is unnecessary
(After all, by writing these words to his readers, what is he doing but teaching them? Also, see
Matthew 28:20, Romans 12:7, 1 Corinthians 12:28, Ephesians 4:11, and 1 Timothy 3:2.). Rather,
John is saying that his readers, because of the anointing they have received, do not need John or
any other Bible teacher to convince them of the truth they already know concerning Christ.
50

What Does Scripture Say?: A Study of Systematic Theology

Pastor Scott Estell

The Spirit guides/leads providentially
A secondary way in which the Spirit guides/leads the believer is through the providential circumstances
He may bring to pass in the believer’s life, such as “opening doors” and “closing doors” to indicate His
direction.47 This would be God giving decretory direction, direction based on His decreed will (God’s
decreed will is His plan before time that He brings to pass within time, which we come to know after the
fact). Because such providential guidance/leading is a secondary means of the Spirit’s guidance/leading,
it must be discerned in dependence upon the preceptive guiding/leading of the Spirit through Scripture.
The Spirit guides/leads impressionally
Another secondary way in which the Spirit guides/leads the believer is by sovereignly/directly impressing
upon his or her mind a sense of direction through a strong desire. For example, one of the ways God
guides/leads a man to vocational ministry is by a strong desire for such work (see Jeremiah 20:9, 1
Corinthians 9:16, and 1 Timothy 3:1). However, such a sense must always be a sanctified sense,
submissive to God’s providential guidance/leading and, more ultimately, to His preceptive
guidance/leading.48
When the believer prays for divine guidance/leading (as in Psalm 5:8, 25:5, 27:11, and 139:24b), he or she
is essentially praying to be able to do God’s will (in accordance with the Spirit’s preceptive leading; this
would include praying for the Spirit to illumine the believer’s mind to perceive the certainty and
significance of Scripture) or for God’s will to be done (in accordance with the Spirit’s providential
leading).
Sanctification
Sanctification has been defined as:
●

“that work of God by which the Holy Spirit progressively renews the life of the believer and
enables him or her to live to the praise of God” (Anthony Hoekema, Saved by Grace, p. 62)

●

“that gracious operation of the Holy Spirit, involving our responsible participation, by which he
delivers us from the pollution of sin, renews our entire nature according to the image of God, and
enables us to live lives that are pleasing to him” (Hoekema, p. 192)

●

“that continuous operation of the Holy Spirit, by which the holy disposition imparted in
regeneration is maintained and strengthened” (A. H. Strong, quoted in McCune, A Systematic
Theology, 3:130)

●

“the gracious and continuous operation of the Holy Spirit, by which He delivers the justified
sinner from the pollution of sin, renews his whole nature in the image of God, and enables him to

47

Edwin Palmer (The Person and Ministry of the Holy Spirit, pp. 123-126) points out some of the
pitfalls of basing God’s guidance/leading solely upon providence.
48

For example, a man may believe that he has a God-given desire for vocational ministry, but if
God does not providentially provide an opportunity, or if he is not qualified for ministry (because
not meeting the character and competency qualifications given in Scripture, such as in 1 Timothy
3:2-7) and, therefore, does not have his call to ministry confirmed by the church, then God is not
presently guiding/leading him to be a vocational minister.
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perform good works” (Louis Berkhof, quoted in Bruce Demarest, The Cross and Salvation, p.
405)
●

“an immediate work of the Spirit of God on the souls of believers, purifying and cleansing their
natures from the pollution and uncleanness of sin, renewing in them the image of God, and
thereby enabling them, from a spiritual and habitual principle of grace, to yield obedience unto
God” (John Owen, quoted in J. I. Packer, Keep in Step With the Spirit, p. 96)

Sanctification has past, present, and prospective aspects. Past (or initial) sanctification is the Holy Spirit
positionally setting apart the believer from the penalty of sin (and in some sense from the power of sin, in
what has been called definitive sanctification) at the moment of salvation. Scriptures that speak of this
aspect of sanctification include:
Romans 8:2
For the law of the Spirit of life has set you free in Christ Jesus from the law of sin and death.
1 Corinthians 6:11
And such were some of you. But you were washed, you were sanctified, you were justified in the name of
the Lord Jesus Christ and by the Spirit of our God.
2 Thessalonians 2:13
But we ought always to give thanks to God for you, brothers beloved by the Lord, because God chose you
as the firstfruits to be saved, through sanctification by the Spirit and belief in the truth.
1 Peter 1:1-2a
To those who are elect … according to the foreknowledge of God the Father, in the sanctification of the
Spirit ….
Present sanctification is the Holy Spirit practically and progressively setting apart the believer from the
power of sin from the moment of salvation until the moment of glorification. Scriptures that speak of this
aspect of sanctification include:
Romans 8:13b
… if by the Spirit you put to death the deeds of the body, you will live.
This Scripture speaks of sanctification as the mortification (putting to death) of the depraved deeds of the
old nature (cf. Colossians 3:5f) and is a reminder of the active part the believer plays in his or her own
sanctification (cf. 1 Corinthians 15:10, Philippians 2:12, and Colossians 1:29, as well as Isaiah 1:16’s “wash
yourselves; make yourselves clean,” 2 Corinthians 7:1’s “let us cleanse ourselves,” 1 Timothy 6:11’s and 2
Timothy 2:22’s “pursue righteousness …,” Hebrews 12:14’s “strive for ... holiness,” 1 Peter 1:15’s “be holy,”
2 Peter 1:5’s “make every effort …,” and 1 John 3:3’s “purifies himself”).
2 Corinthians 3:18 (NASB)
But we all, with unveiled faces, looking as in a mirror at the glory of the Lord, are being transformed into
the same image from glory to glory, just as from the Lord, the Spirit.
This Scripture reminds that sanctification is the Spirit of God using the Word of God (cf. Psalm 1:2-3,
119:9, 11, John 15:3, 17:17, Acts 20:32, Ephesians 5:26, 2 Timothy 3:16-17, James 1:21, and 1 Peter 2:2) to
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make the child of God like the Son of God (cf. Luke 6:40, Romans 8:29, Galatians 4:19, Ephesians 4:13, 15,
and Colossians 3:10).
Prospective sanctification is the Holy Spirit perfectly and permanently setting apart the believer from the
presence of sin in the future at the moment of glorification (for the current, church age believer, at the
moment of death or at the moment of the Rapture).
Excursus: the Error of Keswick Sanctification Teaching
An erroneous teaching in regards to sanctification that has seeped into many segments of Christendom
(including our own) began with the 18th century founder of Methodism, John Wesley, who taught the
concept of “entire sanctification,” a form of perfectionism produced by a post-conversion crisis experience
that the believer was to seek. Wesley’s teaching on this topic was adopted by evangelist Charles Finney,
who described the experience as Spirit baptism. The concept (in various forms, with most toning down
the perfectionism part, and called by various names, whether Spirit baptism or Spirit filling) became a key
component of a wider movement (known by such names as the victorious life, deeper life, or higher life
movement) and a key teaching of such “holiness” groups as the Methodists, the Wesleyans, the Nazarenes,
the Christian Missionary Alliance, and the Salvation Army. It also became a major emphasis of a
week-long, annual, summer Bible conference, started in 1875, in Keswick, England. Through this
conference, the Keswick view of sanctification infiltrated the fundamentalist movement through the
influence of such men as D. L. Moody and R. A. Torrey (both of whom referred to this alleged
post-conversion second work of grace/second blessing as Spirit baptism), as well as C. I. Scofield
(particularly through his reference Bible). In succeeding years, a form of this error was perpetuated by
such institutions as Moody Bible Institute and Dallas Theological Seminary (through the writings of such
Dallas men as Lewis Sperry Chafer49, John Walvoord, and Charles Ryrie). In more recent years, it has
been found in our circles (particularly in some Christian camps and colleges) in the form of a two-tiered
Christianity, consisting of “carnal” Christians (those who have yet to experience this alleged special,
post-conversion second work of the Spirit) and those who are “spiritual” (those who have). At the heart of
this error is a passive, quietistic (“let go and let God”), rather than active, approach to sanctification, with
sanctification (at least in any significant sense) allegedly occurring by means of a simple, single act of faith
(as when one was saved). Also at the heart of this error is an alleged post-conversion second work of the
Spirit (accepting Christ as Savior at conversion, then accepting Him as Lord at some point subsequent to
salvation, a point of so-called “surrender” or “dedication,” often based on a misinterpretation of Romans
6:13 and 12:1). Rather than two tiers of Christians, however, there is but one. And rather than a two-step
initiation of sanctification, there is but one step, the moment of conversion. Rather than “letting go and
letting God,” the believer is to “trust God and get going” (J. I. Packer, Keep in Step With the Spirit, p.
157).50
Sanctification by Means of the Spirit’s Filling
One of the primary ways (others would include: being led by the Spirit, Romans 8:14 and Galatians 5:18a;
walking by the Spirit, Romans 8:4 and Galatians 5:16 [cf. Galatians 5:25]; and living by the Spirit,
49

In his book, Major Bible Themes (p. 117), Chafer wrote: “Undoubtedly the experience of being
filled with the Spirit for the first time is a very dramatic one in the life of a Christian and may be
a milestone which elevates Christian experience to a new plateau.”
50

The Westminster Confession of Faith (quoted in Reymond, p. 779) spoke to this by exhorting
the believer not to “grow negligent, as if they were not bound to perform any duty unless upon a
special motion of the Spirit.”
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Galatians 5:25)51 the Bible describes the believer’s sanctification by the Holy Spirit is by being filled with
the Spirit.
There are two ways in which the New Testament portrays the Spirit’s filling of an individual. One is what
might be considered more of a special, supernatural, spontaneous filling, what McCune (A Systematic
Theology, 2:343) describes as “a sudden enduement of the Spirit’s power,” such as seen in Luke 1:15 (the
filling of John the Baptist in his mother’s womb; cf. Luke 1:41 and 44), 1:41 (the filling of Elizabeth,
leading to her blessing of Mary), 1:67 (the filling of Zechariah, leading to his prophesying), 4:1 (the filling
of Jesus after His theocratic anointing, resulting in His being led by the Spirit to be tempted and being
empowered by the Spirit to overcome it; cf. Matthew 4:1 and Mark 1:12), Acts 2:4 (the filling of believers
on the Day of Pentecost, leading to their speaking in tongues), 4:8 (the filling of Peter, leading to his bold
defense of John and himself while on trial before the Sanhedrin), 31 (the filling of believers after praying
for proclamational power, leading to such power), 6:8 (the implied filling of Stephen, spoken of as full of
grace and power, leading to the performing of miracles by him), 7:55 (the filling of Stephen in the
moments before his martyrdom, leading to his seeing Jesus standing at the right hand of God), 9:17 (the
filling of Paul after Ananias laid his hands on him, leading to his preaching in Damascus), and 13:9 (the
filling of Paul, leading to the ability to blind Elymas the magician for his opposition to the gospel). These
types of Spirit fillings have been described as “sudden, sovereign, unexpected, overwhelming,
incident-oriented acts of enablement; undefined as to duration, lasting as long as their purposes and
situations demanded, and resulting in some verbal proclamation.”52 There is some question as to whether
such fillings were specific to the New Testament era or are still happening today.
The other way in which the New Testament portrays the Spirit’s filling of an individual is what might be
considered more of a sanctifying, sustained filling. Examples of those so filled include:
Acts 6:3
Therefore, brothers, pick out from among you seven men of good repute, full of the Spirit and of wisdom,
whom we will appoint to this duty.
Acts 6:5a
And what they said pleased the whole gathering, and they chose Stephen, a man full of faith and of the
Holy Spirit ….
Acts 11:24a
For he [Barnabas] was a good man, full of the Holy Spirit and of faith ….
Acts 13:52
And the disciples [at Pisidian Antioch] were filled with joy and with the Holy Spirit.
The sole exhortation in the New Testament for believers to be so filled is found in:
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It could be said that all of these (being led by the Spirit, walking by the Spirit, and living by the
Spirit) are a natural result of being filled with the Spirit. Another such natural result would be
the fruit of the Spirit.
52

Richard Fairman, “An Exegesis of ‘Filling’ Texts Which Refer to the Doctrine of Filling”
(Th.D. dissertation, Grace Theological Seminary, 1986), p. 288.
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Ephesians 5:18
And do not get drunk with wine, for that is debauchery, but be filled with the Spirit.
Several things may be derived from this exhortation (and its succeeding context and its twin text):
1.

To be filled with the Spirit means to be controlled by the Spirit.
This is seen by the comparison and contrast with getting drunk with wine. Just as someone who
is filled with alcohol is controlled by it, so someone who is filled with the Spirit is controlled by the
Spirit (one significant contrast, however, is that being filled with the Spirit does not result in a
loss of self-control, as self-control is a fruit of the Spirit, Galatians 5:23).
This is also seen by the use elsewhere in Scripture of the Greek words that are part of the filling
word group, suggesting that to be filled with something is to be controlled, governed, dominated,
or characterized by it (McCune, A Systematic Theology, 2:341), such as Luke 2:40 (filled with
wisdom), 4:28 (filled with wrath), 5:12 (full of leprosy), 5:26 (filled with awe), 6:11 (filled with
fury), John 15:11 (full joy), Acts 3:10 (filled with wonder and amazement), 5:17 (filled with
jealousy), 6:3 (full of wisdom), 5 (full of faith), 13:10 (full of all deceit and villainy), 19:28 (filled
with rage, NASB), John 16:6 (filled with grief, NIV), Romans 1:29 (filled with and full of various
vices), and 2 Corinthians 7:4 (filled with comfort).
Accordingly, the Spirit’s filling has been defined as:

2.

●

“the extensive influence and control of the Spirit in the believer’s life” (Ryrie, p. 376)

●

“to be controlled or dominated by the Spirit’s presence and power” (Billy Graham, The
Holy Spirit, p. 96)

●

“to be controlled by the Spirit … to have one’s persons or actions characterized by the
Spirit’s control” (McCune, A Systematic Theology, 2:340)

To be filled with the Spirit is a continuous activity.
The Greek verb translated “be filled” in Ephesians 5:18 is a present tense verb (more literally: “be
being filled”). So, the Spirit’s filling is not an extraordinary, one-time, once-for-all, crisis
experience.53 Rather, it is an ongoing aspect of the believer’s progressive sanctification. “It is not
like being born; it is more like breathing” (Anthony Hoekema, Saved by Grace, p. 53). It is not an
on-off switch, but a dimmer switch. It is not a matter of how much the believer has of the Holy
Spirit (the believer always has all of Him, being permanently indwelt by Him), but of how much
the Holy Spirit has of the believer. This is one of the primary differences between Spirit baptism
(a one-time occurrence, at the moment of salvation) and Spirit filling (ongoing occurrences,
subsequent to salvation).

53

Such as espoused by Charles Ryrie (The Holy Spirit, p. 96), who, in describing the Spirit’
filling, does so in conjunction with a once-for-all act of dedication on the part of the believer.
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Being filled with the Spirit is to characterize all Christians.
The Greek verb translated “be filled” in Ephesians 5:18 is a plural, consistent with Paul’s
recipients in the book of Ephesians, “the saints who are in Ephesus” (Ephesians 1:1). The natural
implication is that this exhortation extends to all Christians, not just those in Ephesus. So, Spirit
filling is not just to be the experience of a spiritual elite.

4.

Being filled with the Spirit is a cooperative effort between God and the Christian.
The Greek verb translated “be filled” in Ephesians 5:18 is a passive voice verb, implying that
Someone else is doing the filling (a divine passive, with the actor being God) and that the believer
is to be yielding to the Spirit’s control.54 Yet, it is also an imperative mood verb, implying the
necessary, active, and responsible role of the believer in the process. The latter is in keeping with
the activeness of the believer in his or her sanctification (see above under Sanctification).

5.

Being filled with the Spirit occurs in conjunction with Scripture.
While some suggest that the way to be filled with the Spirit is to pray for it (though there is no
explicit command in Scripture to do so), the way suggested by Paul is to be filled with (and, by
implication, follow) Scripture, as seen by a comparison of Ephesians 5:18f with its twin text,
Colossians 3:16f, a comparison that shows that to be filled with the Spirit (Ephesians 5:18) is by
means of letting the word of Christ dwell in you richly (Colossians 3:16), with both actions
resulting in many of the same things (see next point).

6.

Being filled with the Spirit is confirmed by one’s conduct.
According to both Ephesians 5:18f and Colossians 3:16f, this conduct includes:
●

Singing
Ephesians 5:19
Addressing one another in psalms and hymns and spiritual songs, singing and making
melody to the Lord with your heart.
Colossians 3:16
… singing psalms and hymns and spiritual songs ….

●

Teaching
Colossians 3:16
… teaching and admonishing one another in all wisdom ….

●

Thanksgiving
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This is reflected in the definition of sanctification given by John Walvoord (The Doctrine of the
Holy Spirit, p. 213) as “that ministry which is accomplished in the believer when he is fully
yielded to the indwelling Holy Spirit.”
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Ephesians 5:20
Giving thanks always and for everything to God the Father in the name of our Lord Jesus
Christ.
Colossians 3:16-17
… with thankfulness in your hearts to God. And whatever you do, in word or deed, do
everything in the name of the Lord Jesus, giving thanks to God the Father through Him.
●

Submitting
Ephesians 5:21f
Submitting to one another out of reverence for Christ … (cf. Colossians 3:18f)

Such conduct would also include the fruit of the Spirit (Galatians 5:22-23).
Sanctification Manifested by the Spirit’s Fruit
In the midst of a section of Scripture in which the apostle Paul, in writing to the churches in the Roman
province of Galatia, speaks of the believer’s sanctification by the Holy Spirit (“walk by the Spirit,”
Galatians 5:16; “led by the Spirit,” Galatians 5:18; “live by the Spirit,” Galatians 5:25; “keep in step with
the Spirit,” Galatians 5:25), we are told what such a sanctifying work of the Spirit produces in the life of a
believer, namely, the fruit of the Spirit:
Galatians 5:22-23a
But the fruit of the Spirit is love, joy, peace, patience, kindness, goodness, faithfulness, gentleness,
self-control …
The fruit of the Spirit has been defined as “the evidence of the Spirit’s control [so, a result of Spirit filling]
that is manifested in the believer’s life and service” (McCune, A Systematic Theology, 2:347). It is “fruit”
(singular), not “fruits” (plural), a collective noun implying that all of the fruit mentioned is expected to be
manifested, to at least some degree, in the life of each and every believer,55 as implied as also by Matthew
13:8 and 23.
The Fruit of Love
Such love would include a vertical orientation, love for God/the First Great Command (Matthew
22:37-38), as well as a horizontal orientation, love for others/the Second Great Command (Matthew
22:39; cf. Romans 13:8-10). Since it is a love produced by God, being a fruit of the work of God the Holy
Spirit in and through a believer (see Romans 15:30’s “love of the Spirit” and Colossians 1:8’s “love in the
Spirit”), it is agape (the Greek word translated “love” in Galatians 5:22) love, a sacrificial, selfless,
unceasing, unconditional love, based on the benevolence of the giver, in spite of the demerit of the
recipient.
55

The degree might vary among the fruits, with some of the fruits being more fully developed in
a particular believer’s life than the others. The degree might also vary among believers, with the
fruits of “baby believers,” those younger in the faith, not being as fully developed as the fruits of
those older in the faith. Anthony Hoekema (Saved by Grace, pp. 44-45) writes in this regard:
“... [T]he fact that it is called fruit suggests the thought of growth. When fruit first appears on,
say, an apple, pear, or peach tree, it is quite small; it takes a full season to bring the fruit to its full
size and mature flavor. By way of analogy, we do not expect to see the Spirit’s fruit in mature
form in a young child or in a new convert; there must be time for ripening and maturing.”
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The Fruit of Joy
That joy is a work of God the Holy Spirit in and through a believer is seen by Acts 13:52’s “filled with joy
and with the Holy Spirit,” Romans 14:17’s “joy in the Holy Spirit,” and 1 Thessalonians 1:6’s “joy of the
Holy Spirit.” This is a supernatural joy (cf. Nehemiah 8:10’s “the joy of the LORD” and John 15:11’s “My
[Jesus’] joy may be in you”), a joy not founded on feelings or favorable circumstances (see Habakkuk
3:17-18, Acts 5:41, Romans 5:3a, Colossians 1:24, James 1:2, and 1 Peter 1:6), a joy that makes one happy
not just in spite of hardship, but even because of hardship, knowing the helpfulness of hardship (see
Romans 5:3b-4, 2 Corinthians 4:17, and James 1:3), a joy that is rooted in one’s relationship with God (see
Isaiah 61:10a, Habakkuk 3:18, Luke 1:46-47, Romans 5:11, Philippians 3:1, and 4:4) and the rewards that
result (see Psalm 16:11’s “in your presence there is fullness of joy,” Isaiah 61:10a, and the end of Romans
5:2), in other words, being happy for hardship because we are His and because we are headed to Heaven.
The Fruit of Peace
Such peace would include an inward orientation, peace within, a God-given serenity of soul (the “peace of
God,” Philippians 4:7; cf. John 14:27), tranquility even in the midst of the tempests of life (John 16:33), as
well as an outward orientation, peace with other people (whenever possible, Romans 12:18), with the
second being a result of the first.
The Fruit of Patience
This would be people patience, putting up with problematic people, especially under provocation by such
people, forbearing those who are seemingly unbearable. Other ways to translate the word (the Greek
word literally means long wrath, in contrast to being short fused, quick tempered, etc.) include
“longsuffering” (KJV) and “forbearance” (NIV). The believers to whom Paul wrote the book of Galatians
apparently were lacking this fruit in their lives (see Galatians 5:15 and 20).
The Fruits of Kindness and Goodness
These two fruits can be correlated, with kindness being the inward attitude/disposition and goodness the
outward actions/deeds that result. The first is the heart that cares (a magnanimous mentality; a kind
mind), the second the hand that shares (benevolent behavior). Kindness is the cause of goodness, while
goodness is the conduct that is the consequence of kindness.
The Fruit of Faithfulness
This is the continuation in Christianity that characterizes a Christian, persevering in both belief/the faith
and in behavior/faithfulness. It encompasses such qualities and activities as consistency, loyalty, fidelity,
dependability, reliability, being trustworthy, and fulfilling one’s responsibilities.
The Fruit of Gentleness
This fruit is commonly understood as meekness (so the KJV’s rendering of the Greek word in Galatians
5:23). It is not weakness, but rather strength under control (such as seen by a bridled horse). It is having
a mild mindset, a soft, submissive spirit, a deferring disposition, a humble heart.
The Fruit of Self-Control
This
fruit
is
seen
in
control
of
one’s
attitudes/mind/head/contemplations;
affections/emotions/heart/cravings;
actions/motions/hands/conduct;
and
articulations/mouth/communications. The Greek word literally means to hold in. While this fruit is
called self-control, it must be remembered that it is a fruit of the Spirit, meaning the Spirit’s
control/Spirit’s filling and is, therefore, not something the believer can bring about without divine
endowment.
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Assuring the Saint of Salvation
One more work of the Holy Spirit in the continuation of the Christian life, besides continuing
illumination, guidance/leading, and sanctification (including filling and producing fruit), is assurance of
salvation.
Such assurance may be described as the Holy Spirit testifying to the human spirit of the saint, in
conjunction with the Spirit-inspired (2 Peter 1:21) words of Scripture that assure salvation to those who
receive it, and in conjunction with the Spirit-ignited (Galatians 5:22-23 and Ephesians 5:18f//Colossians
3:16f; cf. Ephesians 2:10 and Philippians 2:13) works of the saint that show that one has indeed received
salvation, assuring the saint that he or she is a son and, thus, saved.56
Scriptures that speak of such a work of the Spirit include:
Romans 8:14-16
For all who are led by the Spirit of God are sons of God. For you did not receive the spirit of slavery to fall
back into fear, but you have received the Spirit of adoption as sons, by whom we cry, “Abba! Father!” The
Spirit Himself bears witness with our spirit that we are children of God.
Galatians 4:5b-6
… so that we might receive adoption as sons. And because you are sons, God has sent the Spirit of His Son
into our hearts, crying, “Abba! Father!”
1 John 3:24b
… And by this we know that He abides in us, by the Spirit whom He has given us.
1 John 4:13
By this we know that we abide in Him and He in us, because He has given us of His Spirit.
1 John 5:10a
Whoever believes in the Son of God has the testimony in himself ….
That this internal testimony of the Holy Spirit is commensurate with one’s belief in salvation through
Christ, as revealed in Scripture, may be seen by one of the main 1 John birthmarks of the believer that
assures one of salvation, belief in Christ (1 John 2:22-23, 4:2-3, 15, and 5:1a). See, for example, the
surrounding context of 1 John 5:10a, 1 John 5:6-13.
That this internal testimony of the Holy Spirit is also commensurate with one’s behavior subsequent to
salvation may be seen in the other of the main 1 John birthmarks of the believer that assures one’s
salvation, behavior that is Christian (1 John 1:5-7, 2:3-6, 29, 3:6-10a, 24a, and 5:18a), including love for
other believers (1 John 2:9-11, 3:10b, 14-15, 4:7-8, and 16b). See, for example, 1 John 3:24a, the preceding
context of 1 John 3:24b, as well as 1 John 4:7-12, the preceding context of 1 John 4:13. See also Romans
8:12-13, the preceding context of Romans 8:14-16.
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Bruce Demarest (“Assurance,” in the Evangelical Dictionary of Theology, p. 92) defines it as
“the deep personal conviction created by the Holy Spirit in the heart that sins have been forgiven,
that I have been adopted into the family of God, and that I belong to Him forever.”
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One other way that the Holy Spirit assures the believer is by assuring the believer of God’s love, especially
when times are tough (see Romans 5:5 and its preceding context).
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The Holy Spirit’s Work in the Future
Having considered the work, or performances, of the Holy Spirit in the past–in
Creation, in the Old Covenant (the Old Testament), in connection with Christ, and in the
New Covenant (the New Testament); His work in the past and present–in the giving of
temporary and permanent spiritual gifts; and His work in the present–both in
connection with the non-Christian and in connection with the Christian, it is now time
to consider His work in the future. What will the Holy Spirit be doing in the future,
specifically, in the end times, or eschaton?

At the Rapture
In Romans 8:11, Paul tells the church-age believers in Rome that “if the Spirit of Him
who raised Jesus from the dead dwells in you, He who raised Christ Jesus from the dead
will also give life to your mortal bodies through His Spirit who dwells in you.” For
deceased church-age believers, this Spirit-empowered resurrection will take place at the
Rapture (see 1 Thessalonians 4:13f). Since believers of other eras are presumably
indwelt by the Spirit also, their resurrections (for Old Testament saints and Tribulation
saints, at the end of the Tribulation/start of the Millennium, Daniel 12:1-2 and
Revelation 20:4-6) will also be the result of the Spirit’s work.

During the Tribulation
During the 7-year Tribulation that follows the imminent (any moment) return of Christ
for His church at the Rapture, the work of the Holy Spirit will include His work of
regenerating and residing, revealing, and restraining.
Regenerating and Residing
It has been suggested that there will be more people saved during the 7 years of the
Tribulation than in any other such period in history. That there will be many saved
(and, thus, regenerated, or given spiritual life, by God the Holy Spirit, as well as have the
Holy Spirit take up permanent residence within, or indwell, them57) during the
Tribulation is seen by Revelation 6:9-11, 7:9-14 (“a great multitude that no one could
number,” verse 9), and 14:3-4 (the 144,000 witnesses, spoken of as having been
redeemed).
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Virtually all of the work the Holy Spirit does in relation to a believer of any age will be
performed in relation to believers during the Tribulation with the notable exception of Spirit
baptism, which is unique to the church age.
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Revealing
The Tribulation will result in a resumption of God’s revelatory activity, which has been
inactive since the completion of the New Testament canon (and the subsequent
cessation of the revelatory spiritual gifts of prophecy, speaking in tongues, etc.) at the
end of the first century A.D. This revelatory activity will take place through the
prophetic ministry (with prophecy being a work of the Spirit) of “two witnesses” (Moses
and Elijah?):
Revelation 11:3
And I will grant authority to My two witnesses, and they will prophesy for 1,260 days,
clothed in sackcloth.
Restraining
While a restraining ministry of the Spirit during the Tribulation will presumably exist
(due to the eventual presence of Spirit-indwelt believers), it will perhaps not be as
extensive and intensive as at other times in redemptive history. For example, at the very
beginning of the Tribulation, there will be no Spirit-indwelt believers, due to the
removal of all believers from the earth at the Rapture. And, though there will be many
saved during the Tribulation, some (most?) of them will be removed from the earth (and
with them, the Holy Spirit’s dwelling within them) by martyrdom. This restricted
degree of restraint by the Holy Spirit during the Tribulation is consistent with the
Tribulation being a time of the unprecedented releasing of divine wrath (1
Thessalonians 1:10 and Revelation 6:16).

During the Kingdom
The work of the Holy Spirit during the 1,000-year Millennial Kingdom, the rule of Christ
on earth following His Second Coming at the end of the Tribulation, will be extensive.
John Walvoord (The Doctrine of the Holy Spirit, p. 262) writes: “It is manifest that in
such a period [the time of the Millennium] the Holy Spirit will have a ministry which
exceeds previous dispensations in its fullness and power.” McCune (A Systematic
Theology, 2:219) likewise writes: “The Spirit’s ministry during the Messianic Kingdom
will be on its widest scale ever.” This work will include regenerating (both man and
land), residing, revealing, and exercising of the Spirit’s theocratic anointing.

62

What Does Scripture Say?: A Study of Systematic Theology

Pastor Scott Estell

Regenerating
Regenerating man. According to Ezekiel’s vision of the valley of dry bones in Ezekiel
37:1f, God will one day (during the Millennium) regenerate His people, Israel, giving
them spiritual life through the Spirit (verse 14; cf. Isaiah 44:3 and Ezekiel 39:29).
Regenerating land. In the Millennial Kingdom, God will reverse the curse upon creation
by also regenerating the land through the Spirit (Isaiah 32:15; cf. Matthew 19:28 in the
NASB and Romans 8:19-22).
Residing
Those Jews who are regenerated during the Millennium (see the previous point
regarding the regenerating of man during the Kingdom) will have, as do all regenerated
individuals of all ages, the Spirit residing in them (see Ezekiel 36:26-27 and 37:14).
Revealing
According to Joel 2:28f, a time would come when God would pour out His Spirit,
producing prophetic activity. This promise, which was partially fulfilled on the Day of
Pentecost (see Peter’s words in Acts 2:16f), will be fully fulfilled during the Kingdom.
Exercising of the Spirit’s Theocratic Anointing
The Spirit’s work of theocratic anointing, the Spirit-given ability to lead the theocracy,
which was given throughout the Old Testament era, culminating with its coming upon
Christ, but not actually exercised by Christ due to the rejection and suspension of the
Kingdom at His first advent, will fully and finally be exercised by Christ, the Messiah
upon His second advent, during the Millennial Kingdom (see Isaiah 11:2f). As McCune
(A Systematic Theology, 2:365) states: “The messiah’s anointing, which occurred in the
1st century, will be exercised in his millennial reign.”
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